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IuomN Lone Meriv Prose REQ\’\REMEN’TS

1.Gwe THE HisToRY OF ONE INOIAN TRIBE, SROVP, 08 NATION. THIS SHOVLD BE ONE
2 THET L\VES OR HAS LAVED NERR YOUR HOME, Vis T IT, IF PossSIBLE, TGLL AEOUT Tie

FOLLOWING . DWELLINGS, Fo00 PAGPARATION, pRESS, RENSIOVS RELIEFS, KIND OF LIFE,
LANGUAGTS, WAR, MEANS OF GETTING ARDUND, WHERE THE membees, ;cmw NOW
L\VE AND ROW TH EY NOW LIVE.

2.MaKE A PuLL |NOWN COSTUME.

3. MAKE AN AUTHENTIC MOOEL oF AN INDIAN PWELLING USED BY ANY /ROIAN
TRBE , GROVP, OB NATION,

4 LeArRN AND sHow [nOIawsTYLe coskine, GoOK THRER THINGS.
5. PLau AupTaKe PART IN AN INDIAN CAMPEIRE ceremony BRSEO ON AN | NDIAK THEME.
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A SMALL HOLE IS FIRST MADE
IN THE GROUND AND LINEO
WITH GRASS.
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DELAWRRE

THE POT IS STARTED BY
PRESSING THE THUMGS IN A
LUMP OF THE CLAY AND \YORK-
ING IT TO THE SHAPE OF A
CUP INSIDE THE HOLE.

RN

BARSVORELTS

%

A ROPE OF CLAY IS MADE BY
ROLLING A LUMP OF CLAY IN
THE TWO HANDS AND THIS IS
APPLIED TO THE OUTSIDE OF
THE CUP IN THE FORM OF A

THE CLAY IS APFLIED 1%
SUCCESSIVE COILS tn THI3
MANNER UNTIL SUFFICIEST
HEIGHT HAS BEEN ATTAINED
AFTER WHICH THE CCILS ARE
APPLIED TO THE INSIDE TC

RIBBON.
TAPER IN THE POT TOWARD

THE TOP.

A SMOOTH PEDBLE IS THEN
USED WITH WATER TO SMOOTH
. THE POT INSIDE AND QUT.

APPLYING THE COIL

DRY, ROTTEN WOOD IS STACKED IN AND AROUND THE
POT AND THEN SET AFIRE.

MaxinG

AFTER THE POT HAS BEEN COMPLETED. IT IS DRIED FOR A WEEK
OR TEN DAYS. THEN GIVEN A PRELIMINARY HEATING THROUGH,
WHICH PREPARES IT FOR THE FINAL FIRING.

FOR THE FINAL FIRING THE POT 1S SET UP ON SOME PEBBLES IN

AN INVERTED POSITION AND ORY. ROTTEN WOOD PLACED INSIDE

AND OUTSIDE AND IGNITED. THIS BURNS WITH GREAT HEAT AND

LITTLE SMOKE UNTIL IT IS ALL CONSUMED. THE ASHES ARE RAKED

ASIDE AND THE POT REMOVED. 1T IS NOW INSPECTED AND (S READY
FOR USE.

A Cray Port



DELAWRRE

12" LDNG

12" wipt

PATTERN OF DLERSKIN DRECCHCLOTH

PATTERN OF
MOCCASINS

0
O

\RITRY Fw 0
4y I

,/Z; 0p la

zy4 w

. F3 a1

W i o

£ :

<T 0

[N W

] T

o =

LEGGINGS

THE COMPLETED
MOCCASIN




DELAWRARES

FiISH RoOKS

22 i7 : 307
. - - o e - crirond]
T T T T R T TR R A I T T TN T IO o T iy
RIS T A ” AT T
DEER HAIR ,LU‘ JRbaks &LL DEER HAIR
" TURKEY BEARDS i

R AR (e L 8 M) o ,W N

ke §9 IN. l
I




PDELANRARES

At A N TSy oG MAKING A WOVEN
: BARK BAG

SEVERAL STRANDS OF THE INNER BARK OF BASSWOOD OR CEDAR ARE

DRAPED OVER A SUSPENDED STICK TO FORM THE BOTTOM OF THE BAG.

NOW TWO THIN STRANDS OF CORD MADE OF BARK OR OTHER MATERIAL

ARE TWISTED ONCE AROUND EACH STRAND OF THE BASSWOOD BARK, THEN

AT THE END TURNED AND THE WEAVING REVERSED. WHEN THE END IS

REACHED, THE WEAVING 1S CONTINUED UNDER THE STICK ROUND AND ROUND
UNTIL THE BAG IS DEEP ENOUGH.

w X

ALl iifaliely

THIS SHOWS A FINISHED BAG. THE LOOSE ENDS AT THE MOUTH OF THE
BAG ARE BRAIDED TOGETHER IN MUCH THE SAME WAY AS CORNHUSKS

ARE BRAIDED INTO A LONG ROPE FOR CORNHUSK MAT MAKING.
Maxing A Barxk Bac

~



THE DEER HAIR AND TURKEY
BEARDS ARE SEWN IN A SPIRAL
PATTERN.

LIGHT LINES DENOTE SHORT
WHITE DEER HAIR DYED RED.
HEAVY LINELS INDICATE LONG
BLACK TURKEY BEARDS.

DELAWARES

BINDING
STRING

FOUNDATION STRING
4 \
o i Mg
i

DRAWN TIGHT

A STRAND OF HAIR ON THE HEAD IS

LEFT LONG ANO BRAIDED. THIS IS DRAWN |

THROUGH A HOLE IN THE BONE SPREADER, W
7

USE OF THE
BONE 'SPRLADER

TOP INSIDE VIEW

Z
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SKIRT WITH QUILL-WORK BORDER_

RIGHT, WOMAN'S
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METHOD OF
) QUILL WORKING
HAIR ORNAMENT

OF SLATE

WHITE-DEER'S
COSTUME

PATTERN OF
MOCCASIN
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PUCKERING
THE TOE

WOMAN'S DEERSKIN
LEGGINGS WITH QuUILL WORK

EINISH ED MOCCASIN §
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THE FOUNDATION STRINGS ARE LOOPED
OVER A PEG AT LEFT AND STRETCHED
TO THE RIGHT IN FRONT OF A POLE
OR A SMALL LOG (SEE LOWER SKETCH)

AND FASTENED LOOSELY TO ANOTHER °

PEG. THE REEDS OR RUSHES, KEPT
WET BY SPRINKLING, ARE APPLIED IN
PAIRS FROM THE TOP.

THE FIRST PAIR IS PLACED BETWEEN
THE FOUNDATION STRINGS. THEN THE
STRINGS ARE GIVEN A HALF TWIST AND
THE FRONT OR RIGHT-HAND RUSH i{$
BENT DOWN BETWEEN THME STRINGS.
TWO MORE RUSH ENDS ARE APPLIED
AND THE STRINGS GIVEN A HALF TWIST
BACK AGAIN.

DELAWARES

HOWEVER, THE NEXT TIME, RUSH No. 1

IS BENT DOWN BETWEEN THE STRINGS

BEFORE APPLYING THE NEXT TWO RUSH

ENDS, AND THEY ARE APPLILD

BETWEEN THE TwO DOWN.-HANGING
RUSHES Nos. 1 ano L

THIS IS CONTINUED TO THE.END OF
THE FOUNOATION STRING OR FOR AS
LONG AS THE LENGTH OF THE MAT.
THE DRAWING DQOES NOT SHOW THE
FOUNDATION STRINGS DRAWN TIGHTLY,
WHICH OF COURSE WOULD Bf THH
CASE IN THE FINISHED MAT. NEXT,
THE WARP STRINGS ARE WOVEN IN AND
THE MAT IS COMPLETED.

THIS ORAWING SHOWS THE WRONG OR

WORKING SIDE OF A SECTION OF A

FINISHED RUSH MAT AS MADE 8Y THE
LENAPE INDIANS, .

THIS DRAWING SHOWS THE RIGHT SIDE
OF A SECTION DF A RUSH MAT AS MADE
8Y THE LENAPE INDIANS.

Drtain or o Lenare Rusa Mat
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LENNI LENAPE.

(Indian name of Delaware Indians, meaning ‘“Men of Men.")

While the blood of proud ancestors’
Still courses in the vein,

And our souls glow with ambition,
Qur position to regain

That in wealth and honor equalled,
Once our people standing, when

All the tribes and natious knew them
By the title ‘‘Men of Men.”’

Still we feel our nation’s weakness,
As we sce the great array

Of the grasping, surging numbers
Stand defiant in our way,

With designs of every manner, ' ,

Some e'en posing as a friend.
Oh! my people, we must rally
For the title ‘“‘Men of Men,’’

It is said of our ancestors,

Who were warriors brave and true,
(As our record keepers tell it

I relate it now to you),

That in strife and battle always
Each would on himself depend,
While they always stood together—

Thus the title ‘‘Men of Men,”’

And from youth they were in training,
Eager, faithful each to learn,

All the arts of craft and warfare,
That a title each might earn.

So today in bloodless battle
The strife is raging fierce as then,

And each should train his mind and muscle,
To keep the title “Men of Men.”

You have often heard it spoken,
Fifty men with hearts all true
Can repel a host of foemen,
If they only dare to do.
So if now we stand together,
As our rights we do defend,
Then the world in speaking of us
Still will call us ““Men of Men.”’
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DELAWRKE
HISTORY

The great Delaware confederacy—made up of large divi-
sions—occupied an extensive territory in New Jersey, east-
ern Pennsylvania, and vicinity. Hollanders of the Dutch
West India Company and Swedish colonists sent out by the
New Sweden Company were the first Europeans to establish
themselves in the Delaware country—the Dutch came pri-
marily as fur traders and the Swedes were never numerous;
consequently their relations with the Delawares were gen-
erally peaceful. Both Dutch and Swedes bought Indian land,
perhaps in order to legalize their occupancy in the eyes of
other Europeans. The prevailing English usage (with rare
exceptions) at the time of earlicst colonization was simply
to seize what was wanted, claiming English ownership of
all. North America by right of prior discovery—even the
Indians, in this view, could only clear title to their lands by
grant of the English king.

" In 1749 Old Nils Gustafson, at that time 91 years of age
and the son of one of the original Swedish settlers, related,
“At the time when the Swedes arrived, they bought land at a
very inconsiderable price. For a piece of baize, or a pot full
of brandy, or the like, they could get a piece of ground,
which at present would be worth more than four hundred
pounds, Pennsylvania currency.”

Old Nils also recalied walking with an Indian and meeting
a red-spotted snake on the road; Nils got a stick to kill it but
the Indian begged him to let it live “because he adored it.
...” On hearing that it was the Indian’s deity, Old Nils killed
it “in the presence of the Indian, saying: because thou be-
lievest in it, I think myself obliged to kill it.”

The Delaware tradition of peace with the foreigners was
maintained after the appearance of the English Quaker col-
onists in 1681 and the treaty meetings with William Pens
in June 1683. The most famous Delaware leader at thes:
meetings was the councilor Tamanend, of whom a mission-
ary wrote more than a century later, repeating Delawarc
yarns: “. .. he was an ancient Delaware chief, who never
had his equal. He was in the highest degree endowed with
wisdom, virtue, prudence, charity, affability, meekness, hos-
pitality, in short with every good and noble qualification.
...” The English spelled his name Tammany.

People of the Delaware confederacy inhabited Staten
Island and Long Island (a Delaware subtribe called the
Canarsie sold Brooklyn to the Dutch), but the present Man-
hattan, the Bronx, and Westchester were occupied by mem-
bers of another Algonquian-speaking union, the Wappinger
confederacy. These were relatives of the Delawares and also
of the people of the Mahican confederacy (Mohicans, they
were called, in J. Fenimore Cooper’s time) who lived north
of them up the Hudson River. One of the Wappinger groups,
with its central town at the site of modern Yonkers, par-
ticipated in the famous sale to the Dutch of a woediand
island that is now the center of New York City. This was the
Manhattan group (the name—Manhattes in its earliest
Dutch spelling—probably had something to do with mun-
noh or manah: “island”). The much-quoted price of $24
may be based on a questionable exchange rate: a modern
economist has estimated the 60 gulden worth of trinkets
would have been closer in buying power to several thou-
sand dollars today.




The fissures opened in intact Indian nations by the dis-
ruptive influences of Indian-versus-Indian wars and Furo-
pean colonial wars are seen in white history as the “opening
to sctticment™ of the trans-Appalachian country, the Obio
country, and the country northwest of the Ohio kn: . g
the Old Northwest.

Previous Iroquois conquests in this back country mude
possible the first tentative entry of English traders an. set-
tlers. The principal avenue of the march of settlement was
through the Delaware confederacy, cracked open by Sus-
quehanna wars of conquest in the middle 1600s. The Iro-
quois, after their conquest of the Susquehanna in the 1670s,
claimed sovereignty over the Delawares and by the :730s
were freely selling Delaware lands to the proprietors of
Pennsylvania. The Delawares objected but Pennsylvania,
not surprisingly, sided with the Iroquois ¢laims.

Many outraged Delawares drifted westward to the region
of the upper Ohio, accompanied by their brothers the Shaw-
nee and remnants of other dispossessed peoples, and there
became the nucleus of bitter anti-English (and anti-Iroquois)
feeling. '

In the 1740s the Iroquois granted control of the country
of the upper Ohio to the English, and several land-promotion
companies were formed to subdivide tracts in this area and
sell them off to settlers. Christopher Gist, a fur trader ex-
ploring for a combine of weathy Virginia land promotcrs
known as the Ohio Company, was at the falls of the Ohio
(present Louisville) in 1750,

Some of this country, as previously noted, had beer re-
garded by the various Indian nations for a long while u< a
sort of no man’s land, owned by no one—not even ti.. o
quois. Refugees from the Iroquois and the Englisk -or
plentiful in the surrounding regions. Naturally the. 2n-
couraged French resistance to the English occupatio~ of
their country. The French and Indian War resulted, the =; ul
titanic struggle between France and England in the “ow
World.

The immediate cause of this war was conflict bet.:n
Virginia and France for control of the upper Ohio. s:
cally the key point at the forks of the Ohio where the +:
at the opening of hostilities in 1754, built Fort Duq, - «
(now Pittsburgh). Two British forces sent against this p.ol,
Frye'sin 1754 and Braddock’s in 1755, were cut to picces by
the French and their Indian allies. '

Perhaps the most influential of these allies were exiled
Delawares from Pennsylvania (in the scalp bounties Gen-
eral Braddock offered his troops, the scalp of the Delaware
leader Shinngass rated by far the highest price, £200, 40
times the price for an ordinary French soldier’s hair, and
even twice as much as was offered for the scalp of the Jesuit
missionary among the Ohio Indians). After Braddock’s de-
feat the entire western border of Pennsylvania, Marylanc.i,
and Virginia was laid bare to these Delawares and their
allies, who skinned it alive with pleasure. Outposts and set-
tlements were abandoned, and the English frontier recoiled,
on the average, 100 miles.

The exiled Delawares were eventually appeased by the
desperate diplomacy of Conrad Weiser, Pennsylvania’s .wily
interpreter and ambassador extraordinary-to thé Indians,-
who managed to win the cooperation of Tedyuskung, leader
of the peaceful Delawares still living in Pennsylvag\ia. In
1758 Tedyuskung and the governor of .Pennsylvania sent
Christian Post, a Moravian missionary, on an urgent journey
to the western Indians in the vicinity of Fort Duquesne bear-
ing Tedyuskung’s plea for peace and Pennsylvania’s guaran-
tee that fraudulent land sales would be corrected. Post
succeeded, not only in his long trip on foot through hostile
forests and snowy passes, but in winning enough support
from the western Indians to break the French alliance. Post
returned to the Indian council at Easton, Pennsylvania, in
October, 1758, and in November of that same year Fort
Duquesne fell to a new English expedition without a shot
being fired.

1




THE DELAWARE VALLEY
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LOCI OF FLUTED POINTS IN THE DELAWARE VALLEY. Tri-
angle near the Susquehanna River represents the Shoop site.
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Chronological Chart of Pennsylvania Prehistory.

Culture Settlement and Subsistence Major Components and Distributions
Periods Dates Patterns Characteristic Artifacts West Central East
1550 Seasonally sedentary tribes; Cord-marked and/or incised North McFate Proto- Chance-Munsee
A.D. villages and hamlets (some decorated pottery; triangular Monongahela Susquehannock Kelso
stockaded villages); horticul- projectile points; bow and Owasco Chance-Wyoming Owasco
Late ture, hunting and gathering. arrow; elbow and vasiform Shenks Ferry
Woodland pipes; celts; various bone Kelso
tools and ornaments. Clemson's Is.
Owasco
1000 South Monongahela Shenks Ferry Overpeck
A.D. Clemson's Is.
1000 Incipient tribal village life Diversification of cord- and North Mahoning Kipp Is. Bushkill
A.D. in western Pa,, supported by net-impressed pottery; side-, Diluted Point
Middle horticulture, hunting and corner-, and basal-notched Hopewell Peninsula
Woodland gathering; bands in eastern spearpoints; platform pipes; X
. Pa. living in scattered ham- elbow pipes; celts; burial Various local developments throughout
lets, practicing hunting and mound complexes. South Wauson Radford Abbott
500 gathering. Diluted Accokeek Cr.
B.C. Hopewell
300 Bands of family units living Interior-exterior cord-marked North Middlesex or Meadowood Meadowood
. B.C. in scattered households; per- pottery; plain flat-bottomed Local Adena Local Adena Middlesex
Early sistence of hunting and gath-  vessels; side-notched and ex- Vari ) devel
Woodland ering, with a possible shift panded stemmed point; tw- anous local developments throughout
in some areas to semi-seden-  bular stone pipes; adzes; bar South Local Adena Marcey Cr. Marcey Cr.
1000 tary scttlement due to a  weights; birdstones; gorgets. Half-Moon Half-Moon
B.C. more stable economic base.
800 Far ranging bands of hunt- Fishtail and broad spear- North Ashtabula Orient-like Orient
B.C. ers and gatherers, occupying points; soapstone cooking Susquehanna Susquehanna Perkiomen
temporary hamlets; heavy de-  vessels Influence Lehigh
Transitional pendence on riverine re South Ashtabula Orient-like Orient
1800 sources. Susquehanna Susquehanna Perkiomen
B.C. Influence Perkiomen Lehigh
1000 Bands of hunters and gath- Various spearpoint and knife North Laurentian Laurentian Laurentian
B.C. erers, following patterns of forms; grooved axes; adzes; Lamoka Lamoka Piedmont
Archaic restricted  scasonal wander-  atlatl weights; pestles; mul- Proto-Laurentian Picdmont
ing. lers; choppers. Various local developments throughout
7000 South Proto-Laurentian Laurentian Laurentian
B.C. Panhandle Piedmont Piedmont
Paleo- 10,000 Bands of nomadic hunters. Fluted points; scrapers; Clovis related culiures throughout;
Indian B.C. knives; gravers. Enterline industry in central Pa.
41°
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Wilhelm site within

MAP OF SOUTHEASTERN PENNSYLVANIA. The Shoop site is lo-
cated within the triple concentric circles near the left center of the map, and the

the double concentric circlzs,

Small crosses mark the ap-

proximate locations where isolated fluted points have been found in this portion
of the State. Stream courses are marked by soiid lines and only streams which
were major Indian communication routes are drawn. Dotted lines represent the
ridge-crests of mountains more than a thousand feet above sca-level. The stream
courses and ridges developed on the local Appzlachian series of folds are the
major geographic features of the area.



LENAPE LANGURGE

Hey xnee Tuek  Heleo my erienos

NAay poke uNéo THeTurTLe Bano ortue Lenare are

NA Loon 6o make My kinsManN

Knee Mma Moek wa toor L am Livtee Bear

DnY kay nine  Ln THE ForesT

Ki tan 1T ower THE GeeaT Seirir, Fob

NAy KEY SHAY LAamoo xaoNe [HE CreATOR IS

KNEE TISH ™Y FRIEND

Tﬁ LEe NAY THA MAB KWA KNEE TUCLK THEKE THE BEeAVER [S MY FRIEUD

Kay He LA Yes /uDEED TRULY |

HA KEY SA PEA -~ T™HOW STRNG
Ha A peEA - BOW

Ho PAW KUN -~ SYMMOWKING PIPE

Ch coon A - LEGGINGS

LEN HOOK sSIN - INOCCASIN

SasH COO0TA KGN - BREECHCLOTH
Tak GOHUK - TURTLE



THE LENAPE LANGUAGE =~~~

The Lenape, or Delaware language, was spoken in three main dialects:
the Unala’htko, or coast language; the Min'si, or Munsey, spoken in the bill

country; and the Una’mi, or Delaware proper, which has been used in this .

book.

Lenape is very difficult to write in English letters so that the average
reader can pronounce it, but I have done my best in the preceding pages to
Tor those interested in pronouncing the words
more correctly, I have prepared this list, in which may be found: first, each
Lenape word as it appears in the book; second, the correct form, and third,

represent the In

the translation.

To represent the two principal sounds found in Lenape but not in Fng-
lish, I use the capital letters X and L. X is a very harsh &, really between
h and k, like the German ch. L is a sort of slithered ! made with the tongue
in the same position as for ordinary !, but without voice.
a breathing. The vowels, marked and unmarked, are pronounced as follows:

Scientific students use additional symbols and markings to record Lenape
sounds even more accurately, but the markings given here will answer our

purpose.

Form Usep IN Book Correct IForM

ah-pee’kawn
ah'pees
ah-pon’

ahk-wo-an-ee’kan
ah-~ze-pe-la’wan

ab-sin’na-min-shee

ah-weh’

a-kee’
a-la'kyvee
al-la’pee
al-lo-ka’kan
a-man’ga-mek
al-lun-sin’oo-tai
a-ma-na'tak
am-bee’son
A-men’a-push
a-na’kan
an'go-00

Ap-ah-too’hkway
a-pee-chay-ka'wan

ash’kas

as-huk’tet
a-tn-koo
at’hoon
at'ta
ay'ka-L-uh’

dian sounds.

The plural ending is given with most of the nouns.

2 as in father
4 as in cat

4 asin all

e like a in fate
é as in met

1 as in machine
I as in bit

a’pi'kin
a''pis
8’ pon’

a'sipela’wan

a'wi/

aki’
ala’kwi
ala’pi
aloka’kan

aman’gamek

alunsin’utai
amana’tak
ambi’son

Amgn’ap(sh

ana’kan
an’gou

a’shkas

asXuk’tet
ataku’
it’hun
a'ta,
e'kalti’

aXkwoani'kan

a’sin’aminshi

ApaXtu'Xkwe
apicheka'wan

o as in note
u as in flute
i as in but
Q4 as in put

A

PruraL
a'pi’kina
a’’'pisa
a’'po’na
aXkwoani’kana
a’sipela’wana

a'sinamin’shiuk

aloka'kanuk -
amangame’kfik
-a

amana’taka
ambi’sona

ana’kana
apicheka'wana
ashka’sik
asXuk'tetik

dthu'na

TRANSLATION

flute, Bageolet

pack strap

bread

brush net

woman’s hair
ornament

rock-tree (maple)

ouch!

alas! oh, dear!
what a pity!
do it quickly
servant,

water monster
quiver

Gshing line
cradle board
a mythic hero
rush mat
blessing

White-Deer (name)

shed, arbor
attendant at
Big-House

thou miserable brat

nothing at all
skirt

not

go away

' represents
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ay’ko-han’
ay-kay-saa’
ay-ka-ya/'

ay-ko’kwa-lis

cha’chees
Chah’kal-wush’-
king
chee-kwo-a-la’leh
chee’pai
cheet-kwe’se
che-mim’es
chik’kun-nim

da-shoo’kee
Day’kay-ning

ee-kee’
ee’la

eh-eh
em-hawn'is

Gam'wing

Gans-hay-woo-lon’-

kwan

ha-ka-nak’ha-ko-
wee

ha-kee-sa’pi

hal’lah-pees

ha'soon

ha-ta’pe

hey!

-hkway

hoh!

hoo!

hoo’'ma

hoo-paw’kun

hoos’kweem

Wkun-ak’hakw

jool

e’kohan’
ekesa’
ekaya’

eko’kwalis

cha’chis
Cha'Xkalwiish'-
kingw
chikwoala’le
chi’pai
chitkwe’se
chemiim’es
chi’kentim

dashu’ki
Te'kening

iki’
Y'la, i'lao
c-e
emhén'is

Goam’wing

GansXewulon’
kwan

Xakanak’hak-
owi

hakisa’pX

ha'lapis

Xa'sun

hata'pe

he!

-Xkwe

ho!

hu!

hu'ma

hupi’kiin

Xus'kwim

X'kunak’hakw

ju!

ekokwali’suk

C

-ak
chi’pailik

chemiim’stik
chi’kenlimiik

D

E

Vlawik

embin’sik

G

Xasu'na
-k

hupi’kiinak

X'kunakha'ki
J

yes

shame on youl

exclamation of
surprise

raspberry

snow-snake (game)
Toad-Face (name)
conch shell o
ghost !
you shut up ‘ :
rabbit
turkey (bird)

I am very poor
In-the-Forest (name)

alas! oh, dear!
war-captain or leader
yes (lazily)

spoon

———— e A i e

Lenape annual
ceremony

Roaring-Wings
(namce) )

green and white striped
large squash

bowstring

Indian bemp

sleeping platform

bow

hello!

feminine name ending

exclamation !

exclamation of joy

Granny

smoking pipe -_l

Indian corn R

gourd -

exclamation of joy



- kK8-ha-ma’kun
Ka-hay'sa-na
Kas'kweem

k’nhk-peek’soo
ka’kuhn

- ka-kuh-ka-ta'tum
ka-ta'tes

ka-tuh’l

ka'wi-a

ka-yah’l
kay'hay-la
kay’kwuk

kee-nee’ta
Kece-shay-la-mub’-
ka-ong
keet-chee’
ke-kah-moot-
keh'tet
kes-kund’hak

king-kas-kund'hak
king'wee-ka-on

kin’te-kn
kit-ta-hik’kan
Kit-tan-it-to'wet
k’nay-ha’sin
k'nces’gahk-gay-
loon’en
k’nis’kay-wiish’-
king
kook'hos
ko-wa'mo
ku-les’tal
k’pet’ching-weh-
hth
k’tuh-shing’huh
kway! '

Kwee-kwin’gum-
hkway
kwee-pe-la’nai
kweh!
kweh-neesh-kwoo’
nai-yas
kwen-a’'mohk
kwoch?
kw’sha/tai

kabhama'kun
Kahe’sana
Xa'skwim
k'aXpik’su
ka'kn
kiikkGkata’tiim
kata'ti
katd!
ka'wia
kaya’
ke'hela
ke'kwuk
(sing. kekw)
kini'ta
Gishelamii'-
kaong
kitchi’
kékamutké’tet

kesknd’hak

Xingkaskund'-
hitk
Xing'wikaon

kin’teka
kitahi’kan
Kitanito'wet
k'neXa'sin
k'nis'gaXge-
lun’en
k’nig’kewiish’
kingw
kuk’hos
kowa'mo
kiiles’ta!l
k’pet’ching-
wi Xl

k’tilishing’Xith
"kwel

Kwikwin'gum-
Xkwe
kwipela’nai
kwi!
kw&nishkwu’-
nayas
kw&na'moX
kwoch?
kw'sha’tai

kak(n'a

kawla'iik

-k
keskfindha'ka,

Xingkaskund'-
hitk’a

kukho'stik

kwipela’naiya
-siik

-tk

parched corn ' -Zw@
Mother Corn

(a Lenape goddess)
thou flea-bitten one
legging
what do you want?
be willing!
It’s coldl
porcupine {
exclamation of wonder = !
yes, indeed! truly! '
shell beads

you can
the Creator

certainly
you little thief

sweet (cheese)
pumpkin
big, yellow pumpkin

ceremonial house
(Big-House)

dance

ocean

Great Spirit, God

you be careful

you nasty liar

thou dirty-face

owl

war cry
listen!

look you here

you are disobedient A l
exclamation

Duck-Woman (name) | P

hoe
exclamation of joy
panther

otter
why
tobacco
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larlay-nee’kan

lal-ha’kwo-kan

la’pee

lay-nas-kund’hak

lay’na-wee

tay-ma’hee-kan

Lay’nce
Lay-na'pay

Lay-na’pay-wee-

see’poo

lay-nee-lee-kwes'-

suk
len-hok’sin
len-nik’pee
lo'kas

Lo’kas-hkway

mah!

mahkt-chee’pak-o

Mahk’wa-tut
ma-lahk’scet
mall-san’nuk
Man'gway
man-it’to
Ma-nunk’so-
hkway

Ma-sha’pee-lo’-

kas-hkway
ma'ta
mat-ta-ka'
may-tay’oo
m’bee’ahk

me-ay-khas-kwee’-

go-mek
meehn
meen ah-pon
mec’kwin

mee-ha’ka-nak

mee-sing’

Mec-sing-haw-lee’-

kun

me-tay-wee-lay’on

Min'see

moo’hool
Moon-ha'kee
mu’koos

muh-win’gwes

m'wa’ka-na
moon-ha'kee

laleni’kan
lalha’kwokan  -na
la’pi :
lenaskGnd’hak -ha’ka
le’nawi -8
tema’hikan
Le'ni Lena'pe  -wik
Lena’pewisi’pu
lenilikwe’suk
lenhok’sin lenhoksl’'na
lenik’pi
lo’kas -8
Lo'kasXkwe

M
mal
maXtchi’pako (plu.)
MaXk’'watut
malaX'sit malaX’sita
maLsa’nuk maLsanu’k4
Men'gwe Men'gwetik
manit’'to manit’towik
Manunk’so-
Xkwe
Masha'pilo’-
kasXkwe
ma'ta
mataka’
mete’u mete'uwitk
m'bi’'aXk m'biaXk ik
micXaskwi’- o
gamek
min min’a
min’apon
mi’kwin mi’kwinitk
miXa'kanak
misingw’ misingw’tik
Misinghili’kiin
mitewile’on ik
Min'si -ik
mu’Xul muXu'la
Munha'ki
mit'kus’ -4
mhlwin'gwes -k

m’'wa'kanii

m'wakani’ak

scouring rush
(cquisetum)

scraper

again, once more

scalloped summer
squash

man'’s ax

Lenape Indian
(real man)

Lenape River
(Delaware River)

common ants

moccasin

basswood bark

dish or bowl
Bowl-Woman (name)

take it

shocpacks or overshoes
Little-Bear (name)
bean

flint arrowhead
Iroquois (Seneca)
unscen poswer, spirit
Cross-Woman (name)

Bead-Bowl-Woman
(name)

no

no, indeed

doctor

whale

thatched cabin

huckleberry
huckleberry bread
eagle feather

ash wood (white ash)
mask

Mask Being

loon (bird)

Munsey (a Lenape
tribe)

canoe

Badger (a dog's name)

awl

blackberry

dog

o )



nabk-ny’sim-mus
nalk-ce’sim-mus
nah'num
n’a-lun-goo’mak

" Nan'a-push

ne-gwees

ne-hoo’'ma

nay

nec’tees

nee-mah-ta-lo-
ka'kan

nee-mees’

Noh'koo-mi

noo’hoom
n‘shin’gee

n'wing'kee

nohk’han

no-ta-ma-es-hee/-
kan

o'ho

ohk'way-wee
tay-ma'hee-kan

O-kay-ho'kee

o-lum’a-nay
Ow'tas

pahk-gam'mak
pah-sah-ay-nee’kan
pa'lee

pa-sa’ha-man

pa-sa-hee’kun

pa-wun-nee'kan

pah-kan-dee’kan

pabk-ha-kwo’a-
kan

pa’kon

Pay-ta-nay-hink’-
hkway

Pay-lay’

Pay-yay 'wik

pee-mo-a’kun
pee’scem
pee-lai’chech
pee’shih
Pet-hak'al-luns

Pet-ha-ko-way'yuk

naXe'simus
naXi'simus
na‘num
n’alungu’mak
Nan’apush
ne gwis
nehu’ma
ne
ni'tis
nimaXtalo-
ka’kan
n’mis’
NoX'kumi

nu’hum
n'shin’gi

n‘win’gi
noX'han
notamaeshi’kan

o'ho

oX'kwewi
tema’hikan

Okeho'ki

olum’ane
a0‘'tas

paXgam'ak
paXsaXeni’'kan

pasa’haman

pasahi’kiin

pawiini'kan

pa‘kandi'kan

paXhakwo'a-
kan

pia'kon

Petanehink’-
Xkwe

Pele’

Peye'wik

pimoa’kun
pi’sim
pilai‘chech
pi’shi
Pethalk’aluns

Pethakowe'yuk
(plu.)

-tk
-tk
na‘num’ik
-k

-lik

-tk

ao‘tas’tik

pasahi’kiinak
pawiini’kana
pa‘kandi’kana
-8

Pele’Ak

-ak

pilaichech’ik

my younger sister
my younger brother
raccoon

my kinsman

]

i!

e

a mythic hero (ﬁu.me) ,—H
1

my son

I am Granny
the

my friend

I am a bad servant

my older sister
Answer-Me
(name of a fairy)

my grandmother

I'll do it
(unwillingly)
I'll do it (gladly)
my father
fish spear

answer to hailing call |

woman’s ax

Bark-Country,
name of a clan

red paint

medicine doll

black ash (tree)

slow-match, punk

fairy (from English
word)

football game

football

sieve basket

hammer

wedge

a red dye or paint

Tling-Her-This-Way
(name)

Turkey Band of the
Lenape

It-Is-Approaching
(name)

sweat house

sweet corn

boy

yes

Thunder-Arrow
(name)

Thunder Beings

]

."!
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pin-das-sen-a’kun
pe-sukw-pe-la-
tay’kun
po’hem
Po-ko-un’go

pop-ho’kus

Saal

sah-kah-ka’hoon
sahk-koo-ta’kun
sa’kwem

sang-hee'kan
sa’pan .

say’hayl
see’meen
see-meen’shee
shai
sha-wa-na'mek
Sha’wa-no
shee’keo
shwon-hil’la
sis-kay-wa'hos
Bis-kuh-ha’na

Sis-kub-ba’na-wuk

sis-see’lee-ya
soo-tay’yo
soun’gweh

ta-a’ne
tahk-gohk’
tah’han
tahk-wa-ho’a-kan

tahk-wa-ho’a-kan-
ce-min’shee

tak-.a'nee

ta'lee

ta-ma’kwa

Ta-ma’kwa-
week'tt -

ta-mask’'was

tat'gusk

tay-ma’hee-kan
tay'pee

tin'dai

took kweem

pindasena’kun
pesikwpela-
te'kin
po’hem
Pokoun’go

popho’kus

saal

sa-kaX-ha’hun
saXkuta'kun
sa’kwem

sanghi’kan
sa’pan

se’hel

si’'min
simin’shi

shal
shawana'mek
Sha/wano
shi’ki
shwonhi’la
siskewa’hos
Siskba’'na

Sisktha’nawuk

sisi’liya
sute’yo
sun’gwe

taane
taXkgoXk'
ta'Xan
taXkwaho'a-
kan
taXkwaho'a-
kanimin’shi
takta’'ni
ta’Li
tama’kwi
Tama'kwi-
wik/1t
tamask’'was
tat/gusk

tema’hikan
te'pi
tin'dai
P’i0k'win

-hun’a
-a
sa’kwem

(same as sing.)

-a

-mek’ik
Shawano’wiik

shwonihi’lawik
siskewahos’itk

sisili’ya-ak
sun’gwetk

T

-ik
-a
-8

-tk

tamakwi’-Al

-tk

-8

tobacco pouch
glue

soft, white corn

Turtle Band of the
Lenape

red cedar

exclamation:
*shamel”
earring
breechclout
ear of corn

fire-making set

mush made of cracked

corn
hush!
hickory nut
hickory tree
immediately
southfish (shad)
Shawnce
fine, pretty
shore bird
clay pot
Muddy River
(Susquehanna)
Muddy River people
(Susquehannocks)
buffalo
cooked, hulled corn
weasel

where?

box turtle

firewood

mortar {or pounding
corn

mortar tree (tupelo)

I don't know

there

beaver

Beaver-House
(name)

muskrat

garne of hoop and
spears

ax

that is enough

fire

round nut (walnut)
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"Tool-pay-oo-ta’nai Tulpeuta’nai Turtle-Town

Took’seet Tak'sit Tak'sitik Round Foot, the ! §‘
Lenape Wolf band i
W {
Wa'lum O’loom Wa'lum O'lum Red Score 4
(Lenape history) N
wa-nee’shih wani'shl thank you -
way-ma-tay-gun’is wemetegun’is  wemategun’- fairy
' isik
wee-sa’ho-seed wisa’hosid -tk sturgeon ,
Wee-sao’suh Wisao’sd Yellow, a dog’s name
wee-sa'mek wisa'mek -iik fat fish (catfish)
wee-sa’ak wisa'ik wisa’Akik yellow tree (an oak)
wik'wam wik’'wam -a house or tent
win’gay-musk - win’gemiskw sweet grass
woo-la-mo’wee wulamo’wi truly -
w'tee’heem w'ti’him w’ti’him heart berry =
(same assingu-  (strawberry) S
lar) R
S , i
Y e
ya-hella-ap yaheLaap -a fishnet
ya'kwa-hay ya’kwahe -4k naked bear
(mythic monster)
yoo-hoo yuhu a bailing call
yoo'ta-lee yu'tali right here N
yoh! yo! all right! T
yun yun here, this {

w
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The People of the Longhouse

THE IROQUOIAN-SPEAKING PEOPLES of the Northeast lived in a large ex-
panse of territory stretching from Lake Nipissing in the present Province

e

of Ontario southward to the Susquehanna region of Pennsylvania. East and ¢
west they ranged from the Adirondack Mountains to the shores of Lake :

Erie. Some scattered bands of Iroquoian wanderers and hunters had
pushed farther westward along the Ohio River and settled in that region,
frequently intermarrying with their Algonkian neighbors. The Iroquoian
ancestral homeland was completely encircled by peoples of Algonkian
stock. So different were these Iroquoian groups in language and political
structure from the surrounding tribes that they seemed to later white ob-
servers like a cultural island in the midst of an alien territory.

The Hurons occupied the most northerly regions of any of the Ir-
oquoian peoples. Their home was south of Lake Simcoe in the peninsula
region of Ontario. Immediately to the west of them, along the south shore
of Georgian Bay, dwelt the Petun or Tobacco Nation; or, as they called
themselves, the Tionontati. Farther to the south, along the Grand River
and spreading east of the Niagara River, were the Neutrals or Attiwanda-
ronk. They were “‘considered an old and parent body of all the Huron-Iro-
quois. Within one of their villages near the Niagara lived Ji-gon-sa-seh,

‘The Mother of Nations,” a woman who was a lineal descendant of the

‘first woman of earth.” ” ! The Wenro were a very small [roquoian grou
y g

inhabiting western New York between the Niagara and Genesce Rivers.
After 1638 they probably migrated westward and joined the Hurons.
Along the southern shore of Lake Erie lived the Erie or Cat Nation, a
group little known to whites because the [roquois League destroyed them
as an independent entity before any Europeans could reach their habita-
tion. They may have lingered on, however, as the group later known as
Black Minquas.? South of Lake Ontario were the five tribes comprising the
Iroquois Confederacy or Five Nations. From east to west they were the
Mohawks,* Oneidas, Onondagas, Cayugas, and Senecas. The most south-
erly of the northeast Iroquois were the Susquehannocks or, as they were
sometimes called, the Conestogas or Andastes. These eleven groups com-
posed the Iroquoian linguistic and cultural area of the Northeast.

Far to the south there were other offshoot Iroquoian groups. The larg-
est were the Cherokees, inhabiting parts of Georgia, Tennessee, and North
Carolina. They were the most different culturally and linguistically from
all other {roquoian groups. Their material culture strongly reflected the in-
fluence of their southeastern environment, and their language bore the
least resemblance to that of their northern brethren. The depth of this
cleavage between the Cherokees and the northern Iroquois indicated a
lengthy separation, of perhaps 3,500 to 3,800 years.3

* “Mohawk™ was an Algonkian term meaning “man eater.” The Mohawks' term

/f for themselves was Ganiengehaga, “Flint People.”
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The Tuscaroras, Nottaways, and Mecherins occupied parts of North
Carolina and southern Virginia. After their disastrous wars with the col-
ony of North Carolina in_the early eighteenth century, the Tuscaroras
gradually drifted northward and were adopted as the sixth nation of the Ir-
oquois Confederacy.

When Jacques Cartier first explored the St. Lawrence River in 1535,
he encountered an Iroquoian-speaking people living in the area of present
Quebec City and Montreal. When Samuel de Champlain visited the same
region in 1603, these lroquoian people had vanished from the St. Law-
rence Valley. What became of them and why they left has been a problem
which has given rise to many subsequent theories. The identity of these
Laurentian lroquois has always been debatable. They have been variously
classed as Huron, Petun, Tuscarora, Mohawk, Seneca, Oneida, and Onon-
daga by puzzled scholars. The archeological evidence for the area points
toward a proto-Onondaga—Oneida culture, but the vocabularies collected
by Cartier indicate a group distinct from either Oneida or Onondaga. It is
possible that these Laurentian Iroquois were a small group living in close
cultural relationship with the protohistoric Onondaga and Oneida but
ethnically distinct from them. The Iroquois in the St. Lawrence Valley
may have been driven out by the Algonkian hunters who had access to Eu-
ropean trade goods, especially weapons. The motive of the Algonkians
could have been their desire to control the fur trade. Or, it is possible that
these Laurentian people were driven out by other Iroquois who were eager
to eliminate rivals in the fur trade.? .

Undoubtedly repeating an Indian tradition which he had heard, the
French coureur de bois Nicolas Perrot stated that the Iroquois country
“was formerly the district of Montreal and Three Rivers” and that they
had been driven thence southward after a quarrel with their Algonkian

.neighbors. Later generations of scholars accepted the Perrot narrative as

verification that the Iroquois were not indigenous to the New York area
but had migrated there from the St. Lawrence region. Still another view
gave the Iroquois a southern origin. All the theories, however, favored a
migration hypothesis to explain the Iroquois presence in the New York-

~Ontario region.®

[t was not until most recent years that the development of a systematic
archeological chronology for the prehistoric occupation of New York and

more extensive excavations throughout the state began to reveal a grad-
ually emerging pattern of cultural continuity in the area of Iroquois occu-

pation. Finally in 1952, Richard S. MacNeish proposed a new hypothesis

based upon the archeological evidence, which has since become known as ..

the in situ theory of lIroquois origins. According to MacNeish, the Iro-
quois had not migrated into the Northeast bringing an alien culture with
them as they replaced the original Algonkian inhabitants. All the evi-

dence, rather, demonstrated that Iroquois culture was indigenous to the -

northeast area of their historic occupation and evolved over the centuries
out of the preceding cultures in the same area. Subsequent excavations in
both New York and Ontario have strongly reinforced the theory of local
development of Iroquois culture.®
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""" There were cultural affinities and kinship ties among all the northern .
Iroquois despite their shifting military alliances and intermittent hostili-
ties. The Oneida reminded the Huron about these old ties after the disas-
trous defeat of the latter: “Thou knowest, thou Huron, that formerly we
constituted but one cabin and one country. By some chance we separated.
It is time to unite again.” 7 Thesc similaritics can be dctected in various
aspects of the material and spiritual life of the lroquois. The several lan-
guages spoken by all lroquois tribes, for instance, have an obvious rela-
tionship, even though Cherokee is more remote.* Between some tribes,
these linguistic relationships were almost as close as fraternal twins; be-
tween others, they were as remote as fifth cousins.

The tribes of the Five Nations showed closer similarities in speech to
each other than they did to the Huron. Even within this grouping, how-
ever, there were closer and more distant similarities. Mohawk and Oneida
were the most closely related at the east end of the Confederacy and Ca-
yuga and Scneca at the west. A Mohawk would not have too much diffi-
culty in understanding an Oneida, but he would most definitely need an in-
terpreter to understand a Seneca speaker. All of them would need an
interpreter to understand the Huron.

Huron and Petun spoke the same language. The Hurons, who called
themselves Wendot, referred to the Neutral as Attiwandaronk, *“people of
a slightly different language.” The Neutrals reciprocated by also calling
their Huron neighbors Attiwandaronk. The term used for those speaking
an unintelligit?le language was Akwanake, *strangers.” 8

Iroquoian languages are what linguists term polysynthetic and incorpo-
rating. A number of words are merged into one, giving a composite word
which signifies an entire idea. Consider the following examples from
Oneida and Tuscarora. In Oneida, the word for fox is skuhnaksu>. It may
be analyzed as follows:

skuhnaksu? —*the one it skin bad is” (the bad-skinned one)
s—one characterized by

ku—it
(i)hn—skin
aksu—bad

»—the glottal stop, which indicates verbal aspect, in this case the
perfective aspect which signifies a certain state of being.

The Tuscarora word for lantern is yachihiriathrarah.

yachihri thrat'ah—"one drags light with™ (a light-holder or -carrier)
ya—one (third person pronoun, singular, indefinite)

chihri» (uhchihrah)—a light

thra——drags

t'ah—in which, or, with (suffix).

. These samples may suffice to illustrate the amazing complexity of the Ir-
oquoian languages.?

* Cherokee was proved to be an [roquoian language by J. N. B. Hewitt in 1887.

———
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The -Ifoouois lived in stockaded villages located usually in easily de- "“ :

fensible high places, near a supply of water. The log palisades were from Q

fifteen to twenty or more feet in height, in single, double, triple, or quad-

ruple lines, interlaced, and then reinforced with heavy bark. A deep ditch

might surround the palisades with the dirt being thrown up to form an em-

bankment next to the palisade. A bark battlement might also run along the

top and, in time of war, be supplied with piles of stone to hurl down upon - -

the enemy and jars of water to extinguish fires started by burning arrows.

After 1600, when the power of the lroquois Confederacy was at its height,

and particularly after 1700, with the end of the lroquois wars, fewer of the
inner villages of the Five Nations were heavily palisaded. A more modest
type enclosure was all that was needed to keep the forest animals from
scavenging in the village.

Longhouses were the typical dwelling unit in lroquoia, from Ontario
through New York State. They might house single families or, more com-
monly, a number of families. A small hamlet might have only four or five
of these bark lodges, whereas a large village might contain as many as one

“hundred twenty or more. The largest Huron village was reported to have
had two hundred longhouses. The smallest houses seem to have been about
twenty feet long, sixtcen feet wide, and fifteen feet high. The average mul-
tiple-family dwelling was approximately sixty feet long, eighteen feet wide,
and eighteen feet high. Many larger houses existed, however, especially in
the more populous villages. The largest longhouse yet discovered was lo-
cated in a community in Onondaga County, New York, and measured
three hundred thirty-four feet long by twenty-three feet wide.!0

The houses consisted of a row of forked poles fastened into the ground
about four or five feet apart. Cross poles were then secured to the forked
tops of the uprights so as to form an arching roof. Rafters consisting of
more slender poles were affixed to the roof frame, and the whole overhead
was further strengthened by the addition of transverse poles. Large sheets
of bark, which had been stripped from the trees in the spring when the sap
was flowing, were now tied upon the frames, rough side out. The most fre-
quently used types of bark were cedar, elm, ash, basswood, fir, and spruce.
An outer set of poles along the roof and sides of the house held the bark
firmly in place. There were smoke holes in the roof at regular intervals,
usually twenty feet apart. These were covered with a moveable piece of
bark which could be opened or closed with a pole from below. The hearth
on the ground below each smoke hole was shared by two families. “Big
hearth” or “big fire” is the expression used even today by Tuscaroras to
designate a big family.

At each end of the house there was a door either of animal hide or of
hinged bark which could be lifted up. Bunks along the inside wall served
as beds at night and as benches during the day. An overhead shelf was
used for storage. Braided strings of corn, dried fish, and other dried foods
also hung on poles overhead. The house within was divided into a series of
compartments to accommodate each family. Storage space was found in
corners and in closcts separating the compartments. The front of the
house, over the door, was frequently adorned with carved or puinted like-
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L arrow or with snares.
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nesses of the clan symbols of the families living within. These dwellings
housed an extended matrilineage, that is, those clan members related on
the mother's side, with their spouses and offspring.!!

Toward the end of the eighteenth century, the Iroquois began to build
the same type of Jog houses used by the white frontier settlers. An occa-
sional well-to-do Indian would even build a frame house in imitation of

his more affluent white neighbors. Bark houses survived to some extent .

well into the middle of the nineteenth century but gradually gave way to
the sturdier dwellings copicd from the whites.

Among the Iroquois, agriculture was a woman’s business. The men co-
operated with the women in clearing the fields of trees and stumps, taking
most of the heavy work upon themselves, but the responsibility for plant-
ing and harvesting rested entirely with the women. Corn, beans, and
squash were the traditional Indian fare. Wooden and stone implements
were the common tools for planting and tilling until, with the coming of
European settlers, the Indian could obtain metal utensils. Large quantities
of maize were grown, both for immediate use and for drying and storing
for the winter and even for future years when the crop might fail. Corn
was also an important item of trade with other tribes. The soldiers on Sul-
livan's expedition through the Iroquois country in 1779 were constantly
amazed by the extensive acreage and luxuriant growth of Indian crops.
The Indian cornfields were particularly impressive to the American sol-
diers. In addition to maize, beans could also be easily dried and stored for

\

future use. Squashes and pumpkins were either stored in a cool place or

cut into strips and dried.

The women and girls also gathered many wild berries, fruits, nuts,
roots, fungi, and other edible woodland products. Sassafras roots, birch
bark, spicewood, and hemlock twigs were steeped in hot water for use as
beverages. Maple sugar or syrup were used as sweeteners. Sunflowers were
raised to obtain the oil from the seeds. This oil had a variety of uses in
cooking, as a hair dressing, as an aid in mixing pigments for tattooing, and
for rubbing on the wooden masks used in the religious rites.

Tobacco was also extensively grown and much prized, not only for
smoking but for use in the religious rites. The masks used in the ceremoni-
als were consecrated by attaching small bags of tobacco to them. Also, to-
bacco was burned as an incense, carrying the prayers of the petitioners to
the Creator. Tobacco also had the power to ward off evil. By the use of
this plant, the Indian had communication with the spirit world.

Hunting was the domain of the men, though wives frequently accompa-

nied their husbands on their hunting expeditions to attend to camp duties.
The hunting season began in the autumn and continued until midwinter.
There was also another hunt which took place in the early spring. Fre-
quently the men had to travel great distances away from the village on
these expeditions and were gone for long periods of time. Deer, moose,
bear, beaver, and elk were the popular game animals and were hunted
with bows and arrows, hunting tomahawks, traps, and snares. Deer drives
were also common and involved several hundred hunters at once. Hunters
would march with great hullabaloo through the woods and chase the
frightened deer into a stream or blind, where waiting hunters could easily
pick them off. Small animals and birds were taken sither with the bow and



“" Fishing was an occupation of spring, summer, and fall. The men used -

either lines, weighted nets, weirs, or harpoons. Fish were dried and
smoked in great quantities for winter use. Mussels were also dug and were
an important item of lroquois diet.

The lroquois recognized the existence of numerous supernatural
beings. The two major forces in the universe were the famous Twin Boys.
Creator, or Upholder of the Skies, was the Good Twin, who had brought

forth all the good things upon earth—the cuitivated plants, rivers, animals, .

and man. In translating his name into English, the whites called him the
Great Spirit. The Evil Twin, or Flint, had created the poisonous plants,

monstrous animals, and all sorts of impediments upon the earth. The Iro- -

quois also recognized the existence of numerous’ lesser spiritual beings.
Some were good spirits, the servants of the Creator. Others were the sub-
ordinates of the Evil-Minded One. There are at least twenty-five recorded
versions of the Iroquois Creation Myth. The first was recorded from the
Hurons by Gabriel Sagard in 1623. J. N. B. Hewitt, ethnologist of the
Smithsonian Institution, reproduced it in an extended version toward the
end of the nineteenth century.!?

With the exception of the Midwinter Rite, all the festivals of the {ro-
quois ritual calendar centercd around the agricultural cycle. From the time
the maple gave forth its sweet liquid in the early spring till the gathering
of the harvest in the fall, the lroquois had a series of thanksgiving obser-
vances to express gratitude tor the gifts of the Creator. It was their belief,
and a belief which endures to this day, that they had received supernatural
direction to hold these ceremonials. One modern Seneca Faithkeeper ex-
plained the origin of the Green Corn Ceremony as well as the closeness
that the [roquois still feel to nature when he described the visit of one of
the supernatural beings sent by the Creator to the people: *He told them
that when the corn and other garden crops are usable, they must have a
meeting and notify all the people to come and return thanks with dances
for the green corn. . . . When you see that every crop is doing well, then
set the date. They say that the people and the corn are sisters; now we like
to be in the fields where the corn whispers to us as we work among it
hoeing.” 13

In his thanksgiving rituals, the Iroquois spoke feelingly of the many
gifts from the Creator which sustained him in his life. Qur Grandparents
the Thunderers bring the gift of rain. Qur Grandmother the Moon is a
helper to the Creator to light the path of people who are lost in the dark-
ness and to help them to measure time. Qur Elder Brother the Sun warms
the earth and gives beautiful daylight. Our Life Supporters, the Three Sis-
ters, the Spirit of Corn, the Spirit of the Bean, and the Spirit of the
Squash, strengthen and sustain us. All these things our Creator did. We
give thanks and “ask that it will continue in the same manner for the pe-
riod of another year.” !4 :

The Midwinter Rite, or “most excellent faith,” marked the beginning
of the new year. It was held around the first part of February and lasted
several days. All houses in the villages were visited in turn. This was the
time of the stirring of the ashes upon the hearth in each house, perhaps
symbolizing a new beginning. It was also the period when the dream-
guessing and dream-fulfillment ceremonies took place. In later years, a
white dog sacrifice came to be associated with this festival. The practice

5



was later discontinued. An animal pure white and without blemish was
given to the Creator to demounstrate to him the continued fa.ithfulness«of
his people. There is some indication that the white dog sacrifice was not
originally associated with this rite, but was performed separately. at other
times of the year, to ward off sickness, or as a petition when starting .off to
war or as an offering of thanks when returning therefrom. The merging of

the two ceremonies may have taken place at Onondaga in the mid-seven- -

teenth century and diffused from there to the other tribes.!3

All Troquois socicty was divided into clans named after certain ani-
mals. The members of the clan did not consider themselves descended _

from their totemic symbol, so, the killing of this animal was not prohib-
ited. Descent was reckoned matrilineally and children belonged to their
mother’s clan. Marriage within the clan was forbidden, for one .woulfj be
marrying one’s relation. This prohibition extended even across tribal lines.
4 Seneca Bear clan member might not marry a Bear clan member from
any of the other Iroquoian tribes, for all those in the same clan were
counted as brothers and sisters. There was thus a firm bond of brotherhood

across tribal lines. The Turtle, Wolf, and Bear clans seemed to have been
- common to all the Iroquoian nations. Indeed, these were the only clans the

Mohawk and Oneida possessed. Deer and Beaver clans were shared by the
Seneca, Cayuga, Onondaga, and Tuscarora. Various clans such as Heron,
Hawk, Eel, and Snipe were present in some tribes but not in others. There
is no known information available on the Susquehannock, Erie, Neutral,
and Wenro tribes. The Jesuits made only oblique references to clans
among the Huron, but they must have existed, 16

The practice of matrilineal descent gave women a unique position.
Each clan was entitled to a certain number of chiefs, and the matrons of
the clans could appoint and depose these chiefs. The white wampum belts
which indicated the hereditary names of the chiefs were kept by the
women. When a chief died, he did not pass his title on to his son, for titles
were hereditary only in the clan; the son belonged to his mother's, not his
father’s, clan. The chief’s title would be inherited by one of his brothers,
or one of his sister’s sons, or another male member of his clan matron's li-
neage.

The mothers also had much influence with the warriors. During the
American Revolution, Mary Brant, Mohawk widow of Sir William John-
son and herself a clan mother, was able to sway the wavering warriors and
keep them loyal to the British. The women, usually through a warrior cho-
sen as their speaker, could always make their wishes known in council.
Even an esteemed white woman living in Indian country could exercise un-
usual prerogatives, as did the Tory Sarah McGinnis when she prevented a
wampum belt bearing news of an American victory over the British from
going farther than her village. When the council could not agree on a cer-
tain issue, they referred the problem to the council of clan mothers.
Among the Iroquois, the women thus had greater status and more’ control
over the affairs of their nation than did the women of the European coun-
tries and their colonial settlements. 7

The famous League of the lroquois formed by the five tribes of New
York State was an extension of the kinship principle to a larger group. It
was a confederation based on kinship—a symbolic houschold, They called

their confederation Ganonsyoni, which means “The Lodge Extended

Lengthwise,” that is, a lodge that is “spread out far.” All the individuals

. and all the tribes of the Confederacy were considered as one family living
: together in one lodge. The Mohawks, dwelling farthest cast, were Keepers
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—of the Eastern Door of the lodge, while the Senecas were the Keepers of

the Western Door. The Onondagas, situated in the center, were the Fire
Keepers as well as the Wampum Keepers. Onondaga was, therefore, the
capital, where the Grand Council was held and the wampum records were
kept. The local clan chiefs of each tribe meeting together as a unit were
the federal chiefs of the League. The Mohawks, Onondagas, and Senecas
were the Elder Brothers; the Oneidas and Cayugas, the Younger Brothers.
The younger and elder brethren sat on opposite sides of the lodge and
counseled across the fire with each other. The Onondagas sat in the middle
and kept the balance between the two sides.!8

The date of the founding of the League is lost in antiquity. Historians
and anthropologists have made estimates that range all the way from 1450
to 1660.1% Indian tradition follows the earlier date and assigns the found-
ing to the work of two remarkable individuals. One was Deganawida, a
Huron Indian adopted by the Mohawks. The other was Hiawatha, his
spokesman, an Onondaga who was also adopted by the Mohawks. Hiawa-
tha bears no relationship to Longfellow’s fanciful hero. This chiefly title,
which means, ““He Was Awake,” is still hereditary in the Turtle clan of
the Mohawks. These two leaders persuaded the Five Tribes to unite in a
league of peace and friendship rather than to continue their destructive, in-
ternecine wars. The Tuscaroras were taken into the League in the early
eighteenth century, making it the Six Nations.20

The League was organized with fifty chiefs whose titles have remained
hereditary in the chielly lineages of their respective clans. The civil chiefs
are usually called sachems to distinguish them from the war chiefs. Some
authorities claim there were only forty-nine rather than fifty chiefs.2!
These chiefs were to be confirmed in their offices by the General Council
of the League. Each tribe had an equal voice in the Grand Council even
though the number of chiefs varied from tribe to tribe. Over the years, the
council became more involved in matters of diplomacy, including war and
peace, alliances with other tribes, and treaties with the European settlers
on their borders.

Chiefs were raised to office by means of the condolence council.
Among the Iroquois, the condoling of those who had suffered loss by
death was a profoundly meaningful and required ritual. It was performed
in its simplest form on the family level to comfort the grieving members.
The necessary “three words,” accompanied by wampum, were spoken by
the ritual leader to wipe away the tears of the bereaved that they might
henceforth see clearly, to unstop their ears that they might once more hear
the sounds of the world about them, and to remove the obstruction from
their throats that they might be able to speak and eat normally. Then, with
more wampum, the ritualist calmed the minds and soothed the aching bod-
ies of the grieving ones, covered the grave of the departed to protect it
against the weather and the ravages of the forest animals, and replaced the
light in the sky. Both the living and the dead were thus recipients of the

~loving care of the community. The condolence for a Royanehr, as a

sachem chief was termed, embodied the same principle but was far more
complex. A lord of the League had been lost but now was about to be re-
placed so that the Confederacy might endure.?2

The Clear-Minded ones—the tribes who were to condole the brothers
who had lost a chief—began their journey at their own longhouse and pro-
cecded along the trail to the longhouse of the grief-stricken ones. During
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}; '.tha journey, the singer intoned the Hai Hai, “the chant for going on the

r

they approached their destination, they halted at the clearing, and waited

4 road,” naming all the chicfs who had been founders of the League. When
J
3

for the reception by the representative of the grieving tribes. There fol-
lowed the ceremony known as the Welcome at the Wood's Edge. The

mourners then proceeded to comfort the Clear-Minded with the “three-

words,” the first part of the Requickening Address. The Clear-Minded in
turn comforted their grieving brethren with the same “three words.” Inside
the longhouse of the Mourning tribes, the Roll Call of Chiefs was repcated
and several hours of ritual followed. The Six Songs, including the Hymn of
Earewell to the Dead Chief, were recited. Then came the chant, Over the
Forest, calling upon the founders of the League and looking forward to the
continuance of their great work:

Hail, Grandfathers.

Isn’t this what you decreed:

In the far future this institution shall be carried on,

that the law shall be continued

by our grandchildren?

Hail, Grandfathers!
The second part of the Requickening Address was then recited so that the
mourners might be comforted and that life might be restored to the dead
- chief in the form of the clansman who would take his place and bear his
" name. Finally, the new chief was installed in his office. The Confederacy
iwas thereby strengthened. The League would endure. “Thus in the civil
' polity of the Iroquois peoples an office never dies; only its bearer dies.

The name is one; the bearers are many.” 24

The condolence council eventually became the necessary ritual for the

‘ opening of all treaties. No diplomacy could be conducted, whether with

4! other Indian nations or with the whites, until each side had been condoled

A for the loss of its dead. Then with their sorrow removed and their minds

y - set at ease, they could proceed with the business which had called them to-
gether.

Ideally, the League was supposed to act with one mind, but in practice,
the strong pull of locality often prevailed. The League had been formed on
the basis of the family, the clan, and the community. This was both its
strength and its weakness. There were times when one or more of the con-
stituent tribes of the Confederacy would go their own ways and the princi-
ple of unanimity would consequently break down. Local autonomy was al-
ways preserved within the League, and upon occasion this autonomy
would assert itself with unfortunate results, 1t has always been the fate of
federalism to be ptagued by the problem of states’ rights.??

One important aspect of lroquois culture which must be noted is the
use of wampum. These shell beads, in either white or purple, were used by
the Indians variously as a mnemonic device, as a pledge of truthfulness,
and as an indication of sacredness. Sacrificial victims captured in warfare
were decked with wampum. Messengers from one tribe to another always
spoke upon a wampum belt to indicate the truthfulness and official nature
of their words. No formal message was acceptable without the accompany-
ing wampum. Strings of these beads were also used in the condolence rite.

;. Both chiefs and clan mothers held wampum signifying their official titles.
“In formal negotiations between Indian nations or with representatives of

Ty
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f‘ the various colonial governments, wampum strings and belts were always

exchanged. The white man found it necessary to adopt the Indian’s method
of diplomacy in dealing with him.

Wampum records, deposited at the League capital, were in the keeping
of one of the Onondaga chiefs whose special function it was to care for
them. Various officials were designated to remember the meaning of the
different belts so that the speeches and agreements these records repre-

" sented might never be forgotten. The wampum belts at Onondaga thus

were the national archives of the Confederacy. There came a time, how-

ever, when the Iroquois found wampum belts and strings to be inadequate

in their negotiations with the whites. At the Treaty of Fort Stanwix in
1783, the Indians were extremely frustrated in their attempts to secure a
written copy of the American commissioners’ speeches and the treaty, for
the commissioners insisted that the wampum they had presented in council

should be sufficient. The use of wampum in their rituals, however, contin-

ues to be essential to the Iroquois down to the present day. The few wam-
pum belts that have survived the ravages of war and time are also still
carefully preserved and their messages repeated from time to time.

A more ferocious side to Iroquois nature was revealed in their warfare
and particularly in their torture of prisoners. Types of warfare varied from
that of the small war party seeking either prestige or revenge to the full-
- scale invasion of enemy territory by the warriors of one or more of the

tribes acting in alliance. As agriculture was the affair of women, so hunt-

-+ ing and fighting were the occupations of men. Skill in hunting, oratqry,

~ and warlike courage were the ideals of Iroquois manhood. From his earli-

" est years, the Iroquois male had been trained in these skills. Young boys
would spend their time practicing with toy bows and arrows, throwing
hatchets, and playing at war and hunting. The men of the village fre-
quently occupied their leisure hours with athletics, hatchet throwing, and
other amusements that would sharpen the eye, harden the muscle, and pre-
serve the skill of the warrior and hunter. In the field, whether hunting men
or game, the [roquois male was enured to hardship and displayed a stam-
ina and endurance that belied the epithet of indolence affixed to him by
Europeans who watched him idling away his time in the village while his
women worked. Cruel upon the warpath, he himself expected no quarter if
captured and was prepared to suffer with equanimity the same tortures
that he had meted out to prisoners in the past.

Adoption of prisoners was a common practice among all lroquoian
peoples. The clan mothers played an important role in deciding whether
captives would be adopted or killed. Adoptees took the place of lost rela-
tives and were treated as true members of the family. During the Iroquois
wars of the seventeenth century, the tribes of the Five Nations adopted
hundreds—even thousands—of alien captives, sometimes whole villages at
a time. Hurons, Eries, Neutrals, and Susquehannocks, as well as various
Algonkian tribes, mingled their blood with that of the Five Nations. Thus
naturalized, these people became one with their former enemies. It was not
only a means of replenishing a population depleted by war, but also of es-
tablishing a more lasting peace and ensuring the security of the League
tribes by making their erstwhile enemies a part of their family.

' Sometimes an adoptee rose to a position of prominence and leadership
in the tribe. The French Jesuit missionary Milet was adopted into the Wolf

, Clan of the Oneidas in 1689 to replace their sachem Hodashateh. The ‘ ;

; prlest was also granted the sachem’s title and replaced him in the council.
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rHe explained how the leading women of the tribe helped him to attain this

* high office: “Through the influence of the chicf women, they showed me

" the friendship of giving me the place of a sachem who had died long be-
fore of disease, rather than of one killed in the attack on the French.”

Very few adoptees wanted to return to their former people, since they
had become fully integrated into the community. One of the most famous
examples of a contented captive was Mary Jemison, “the White Woman of
the Genesee.” Taken prisoner as a young girl during the French and In-
dian War, she was given by her Shawnee captors to the Senecas. There she
was adopted and later married twice, the first time to a Delaware and after
his death to a Seneca. She was thoroughly happy with the Indian mode of
life and in later years preferred to remain among the Senecas rather than
be repatriated to white society.25

The Hurons also adopted prisoners, particularly women and children,
and treated them like their own offspring. These adopted captives showed
great loyalty when grown, even to going out to war against the tribe into
which they had been born. There was also a type of mock adoption among
the Hurons which was really a preface to torture. A bereaved family
would be given a prisoner to replace a lost member. This family would
then, if it chose, “caress” (torture) the unfortunate victim, all the while ad-
dressing him with terms of kinship and endearment.28

The captive not fortunate enough to be incorporated into the tribe
faced the most horribly excruciating death imaginable. The torture of pris:
oners and the cannibalism which followed the death of the victim were
part ‘of a religious ritual which was characterized by a fairly uniform pat-
tern from tribe to tribe. The variety of torments was restricted only by the
ingenuity of the captors. A common and essential element was the plat-
form on which the victim was placed to be tortured. This was typical
throughout Iroquoia, as were the death by knife just before the victim ex-
pired, and the eating of his body. This type of execution had certain paral-
lels to Aztec methods of torture, particularly in regard to the use of the
platform, use of the knife in the final deathblow, and the interest in the
victim’s heart.??

Burning was a common element in torture. The victim was frequently
made to walk barefoot over fires, as well as being slowly roasted in other
ways. Hot knives and hatchets would be applied to his body till his skin
was in shreds. His muscles would be pulled out and pierced. Hot irons or
splinters would be thrust through his limbs. His fingernails would be
wrenched out, his fingers crushed, his flesh cut, his scalp removed. The
whole village—men, women, and children—would usually participate in
torturing the prisoner.

Most of the warriors bore up under these tortures courageously, some
even hurling insults and defiance at their captors during the ordeal. If a
man could endure his trial without shrieking out, he infuriated his tormen-
tors, who considered his silence a bad omen. After the death of a particu-
larly brave captive, the torturers sought his heart to eat and his blood to
drink that they might also share his strength. A victim’s body was cut up
after his death, cooked, and eaten in a ritual feast. Although these ritual
tortures were always very shocking to the whites, the Europeans of the
seventeenth and eighteenth centuries still indulged in some severe practices

of their own against condemned prisoners, such as drawing and quartering
a victim and burning at the stake.
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Among primitive tribes that practiced cannibalism, the act was re-
stricted to special circumstances particularly relating to the destruction of
enemies. [{uman bodies were not commonly consumed as food in the same
manner as, or as a substitute for, animal flesh. Only in a time of extreme
crisis and general starvation are there recorded instances of a resort to
cannibalism to obtain food. After the destruction of the Huron villages by
the Seneca and Mohawk warriors in 1649, a large body of refugees fled to
Christian Island against the advice of the Jesuits, who saw that the mission
c. uld not possibly support the more than six thousand Indians who scttled
there. The winter took terrible toll, with disease and starvation causing
hundreds of deaths. Some of the Hurons, in these distressing circum-
stances, turned to cannibalism to survive. In such extremities, however,
even civilized people have resorted to this gruesome practice. A similar
event took place in Jamestown colony during the great starving time.

The resemblance between the human sacrifice and the white dog sacri-
fice is very close. The victim in either case was offered up on a pole or
platform, had a collar of wampum hung about his neck, was burned, and
was finally eaten in a ceremonial feast. An interesting account of the sub-
stitution of a dog for a human victim is recorded in the Jesuit Relations
for 1642. A Huron warrior had dreamed of being captured and tortured
by the enemy. To relieve his mind of the burden of the dream and cause
its fulfillment by substitutionary means and thereby preserve the life of the
warrior, a mock capture and torture was practiced on him. He was then al-
lowed to escape. “As he went out he seized a dog which was held there all
prepared for him, put it at once upon his shoulders, and carried it among

the cabins as a consccrated victim of which he made a public offering to

the Demon of War, praying him to accept this semblance in place of the
reality of his dream. And that the sacrifice might be fully consummated
the dog was killed with a club, and then was scorched and roasted in the
flames, and after all this was eaten at a public feast in the same manner as
they are accustomed to eat their captives.’" There is some indication that

"during the eighteenth century, the white dog sacrifice may have gradually

been replacing human sacrifice.?8 '

Methods of warfare changed over the years in response to changing
conditions. While on _the warpath, the lroquois, including the Huron, wore
armor made of wood. This protection was quite effective against primitive

! ¢

weapons of wood and stone, but became outmoded when the Europeans '

introduced iron-tipped arrows and firearms. The tribes of the Confederacy
were able to adapt to changing military conditions, altering their tactics ac-
cordingly, and thus achieving a superiority in the field. In the early years,
they had depended on protective body armor and bows and arrows. The

" use of firearms by their enemies forced the development of new tactics.

They would pretend a retreat, thus drawing the enemy into a trap, turn
and rush their foes before the latter could discharge their weapons. During
this period, they retained their armor and used assault weapons such as
short spears and war clubs for the charge. They also resorted to guerrilla
warfare to waylay and destroy parties of the encmy.

Adter 1640, the Confederacy Indians began to obtain firearnis in small
quantities from the Dutch. The Mohawks were particularly fortunate in
this respect, being closest to the Dutch setdements. The Indians would
charge down upon the encmy with these firearmns, discharge them, and then
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pursue the scattering warriors who had been dispersed by the onslaﬁght.

The arquebus also proved to be a deadly weapon for devastating the trad-

ing canoes of the Huron. A few warriors, hidden along the banks, could
send chain shot into the defenseless craft in the river and cause utter havoc
to the Huron trading enterprise. With both sides increasingly using
firearms, the Iroquois began abandoning their body armor. Later in the
seventeenth century, the League Indians were obtaining more firearms
from the English, who had seized New Netherlands from the Dutch. These
Indians now developed a new method of warfare to adapt to new condi-
tions. They would strip down to loincloth and moccasins for battle to
allow for greater freedom of movement, and would resort to sniper fire
and extended battle lines, the better to envelop and demolish the enemy.2?

War gave rise to the prominence of men who achieved their fame by
ability rather than by inheritance. The title of sachem, the peace chief, was

hereditary within certain chiefly lineages of the various clans. Prestigious

- titles were thus restricted to certain reigning families. An ordinary man,

however, might rise to note by merit alone if he had the proven qualities

" of courage and shrewdness required of a warrior. His achievements on the

—

Y

warpath would gain him much popularity at home as well as fame abroad
among other tribes. The lroquois Confederacy had only two hereditary
war chieftainships, and these two titles belonged to the Senecas. They were
Tawannea»rs, “Needle Breaker” or “Chain Breaker,” belonging to the
Wol'f Clan, and Sonosowa, “Great Oyster Shell,” of the Turtle Clan. Etym-
ologically, the word Sonosowa can also mean *“Great Burden Strap.” When
the League was organized, these war chieftainships were assigned to the
Seneca tribe because, as Guardians of the Western Door, this nation would
be the first to face the danger of an attack on the far frontier. These two
men were in charge of planning the military operations of the League.
They did not necessarily have to assume command in the field, however,
unless they so wished.30

Once war had been decided, any ambitious individual was free to form
a war party. Since the Iroquois were theoretically at war with any tribe not
in alliance with them, small independent war parties were frequently form-
ing for individual action against stray members of these non-allied tribes.
In such cases, a formal approval of the council for their endeavors was not
sought by the warriors. An aspiring war leader or an already famous war
chief would go throughout the village sounding the war cry. Then he
would strike his hatchet into the war pole, recount his deeds of valor, and
begin his war dance. Those who wished to follow him joined in the dance.
A war feast followed. It was a sacred meal whose symbolism depicted the
triumph of the warriors over their enemies. Fenton has pointed out that
the eating of an animal head harkened back “to an earlier ceremonial
cannibalism.” 3!

The women had significant influence with the warriors and could fre-
quently make or break a war party either by their support or disapproval
of the warriors’ enterprise. It was the women who provided the warriors
with moccasins and charred corn pounded into mcal and sweetened with
maple sugar for their journey. The women also had the power to veto a
war declaration by withholding these supplies.??

Indian sarfare was, as a rule, very individualistic. Ta this respect, it
contrasted sharply with the pattern of the whites, where soldiers recog-
nized obedience to superior officers and accepted the necessity of taking

' orders from those superiors. The highest white military officers, in turn, - -
NS
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", took their orders from the rulers of the state. In white society there was

" thus a hierarchy of command. The Iroquois war chief, in contrast, ruled by

persuasion, if at all. No better example of the rule of independent judg-
ment on the warpath can be pointed to than the behavior of the warriors
in altering the defenses and tactics of their leaders just prior to the Battle
of Newtown in 1779 (see Chapter VIII).

The concept of authority in Iroquois and in white society thus differed
radically. Among the lroquois, there was more permissiveness from child-
hood up, and more inclination to recognize the merit of individual judg-
ment. Localism prevailed both politically and personally. This was not an-
archy or chaos, however, even though it often seemed so to frustrated
white officers who had to depend upon Indian auxiliaries. Ritual and cere-
mony strongly reinforced Iroquois traditions to the extent that the latter
had the force of law for the individual. External enforcers of law such as
police and jails, which the whites depended upon, were lacking in Iroquois
society. Obedience to the ethic and morality of the Iroquoian community
was obtained through inner acceptance by the individual, whose decisions
were always strengthened and guided by a knowledge of the traditions and
a disinclination to face the disapproval of his neighbors. Whites who often
despaired at what seemed to them the unpredictability of Indian allies
failed to recognize that they and the Indians frequently had different mo-
tives for engaging together in a particular war and different goals to ful-
fill. 34

The individualistic nature of the military enterprise was in contradis-
tinction to the over-all cooperative tenor of Iroquois culture. Nationally,
the League was organized for the good of the whole and built on the
theory of the mutual cooperation of chiefs, tribes, villages, and clans. De-
cisions in the Grand Council had to be unanimous. Civil leadership, how-
ever, was restricted to a very few. When the League was organized, the
local clan chiefs of each tribe were made the Confederacy chiefs. The Mo-
hawks and Oneidas had nine chiefs apiece; the Onondagas, fourteen; the
Cayugas, ten; and the Senecas, eight. The disparity was not recognized in
the Grand Council, however, for there each tribe had one vote. Each one
of these sachems was entitled to a sub-chief, who stood behind him, ready
to act for him in event of emergency, but who had no voice in council.

Theoretically, sachems and chiefs were supposed to be the most noble,
the most virtuous, and the wisest men of their respective clans and tribes.
As with any hereditary principle, however, this was only theoretical. The
clan matron had a certain flexibility of choice, in that she could designate

any one of her sons, brothers, grandsons in the female line, maternal un-
cles, or sisters’ sons, to serve as sachem or sub-chief. Even with this lee-
way, the laws of genetics not infrequently worked to render all the eligible
males in a certain chiefly lineage somewhat less than mediocre. It was par-
ticularly frustrating to men of ability to be cut off from positions of lead-
ership because of an accident of birth and to see leadership going to men

with slighter talents than their own. Morgan believed that the most capable
were deliberately barred from becoming sachems in order to keep this of- -,

fice from becoming too powerful and dictatorial.
Talented individuals could, however, gain recognition and prestige on

the warpath. To make a place for outstanding orators, war leaders, and |
other men of high ability, the sachems were finally prevailed upon to share

bl P 4

EE R TL. S




o some of their prestige by creating the office of Pine Tree Chief. This was
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- an.elective office and not hereditary like that of the sachems. Initially,
" Pine Tree Chiefs were to serve as advisers to the sachems, but gradually

through the years began to extend their influence. Many of them, like Red
Jacket, became far more noteworthy than the sachems. A successful war-

W‘E‘.

rior who had become a war chief enjoyed great popularity and great influ-

ence within his tribe and across clan lines, for military activity was not cir-
cumscribed by clan affiliation.

Under the impact of European contact, the Confederacy was subjected
to new stresses and strains. Rivalry with surrounding tribes was intensified;
and the Five Nations, either individually or collectively, were pressured to

join in alliance with one European power or another. Militarism then be- -

came a way of life for the Iroquois, and the old cooperative principle
began to break down. During this period, the war chiefs came into pre-
dominance over the sachem chiefs. It was the war chiefs that the Europe-
ans regarded as tribal leaders, and it was usually the war chiefs, not the
sachems, who affixed their marks to the treaties with the respresentatives
of the colonial powers.

Tre coming of the Europeans wrought profound changes in the lives .

and attitudes of the Iroquois. These Indians were in the Stone Age when

the European scttlers first met them and had developed skills that well -

adapted them to their way of life. With the acquisition of superior Euro-

Pean metal implements, the Indians rapidly lost their old skills in fashion- -

ing stone and bone implements.- The metal knives, axes, hoes, awls, nee-
dles, and kettles of the whites were fast becoming necessities. No longer
did the Indian need to fell trees by the laborious method of girdling and
burning. The nearly unbreakable brass and iron kettles meant an end to

the formerly important occupation of pottery making. Muskets and rifles
seemed to have become essential for hunting as well as for warfare, and
unfortunate indeed was the tribe that was lacking in these weapons when
attacked by well-armed enemy Indians. ‘

As he lost his old skills, the Indian leaned more and more heavily on"
* trade with the whites to secure his needs. In truth, not only did he now
» need these goods, but he needed the white man with his skills to repair his

guns and hoes and sharpen his axes. The frontier blacksmith and gunsmith
performed an essential service not only for the Indians but for the white
community in keeping the neighboring Indians loyal. It was no longer pos-
sible for the red men to go back to the old way of life, for the old way had
been severely modified. The white man had now become a necessity for
the Indian.

The relationship, however, was a reciprocal one. The Indians were en-
listed as allies in the European imperial struggles and as trappers to secure
furs to meet the demands of European fashion. The red men traveled far
aficld to bring in peltries to the trading centers and receive valued com-
modities in return. The intense rivalries for trapping and trading rights
now caused fierce struggles among the various tribes.

When the beaver supply was exhausted in the country of the Confeder-
acy after 1640, the Iroquois were in difficult straits. After several years of
scattered raiding and fruitless negotiations, the Mohawks and Senecas, in
an attempt to open up new fields of supply, turned upon the Hurons in
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o 1649 in a concerted attack that thoroughly demoralized this populous tribe -
and sent it into a rapid decline. It was the misfortune of the French to be
allied with the Hurons rather than the Five Nations, and the demise of
France's red allics could only strengthen the European power fortunate
enough to hold the friendship of the Iroquois Confederacy. e
Throughout the mid-seventeenth century, the Confederacy tribes waged .
war on all the non-League Iroquoian tribes, either to protect their trade or .. .,
to sccurc their borders against aggressive enemies, The Confederncy |ro-
quois were in a geographically favorable position, wedged as they were be- -+ =
tween the French in the North and the Dutch, and later the English, in the '
*~ East, and commanding the waterways both northward and westward. Their = 1
location thus allowed them to act as middlemen in trade between the far =
western and northern Indians and the European settlers. Their own wealth {
and power increased accordingly. Their easier access to firearms as a result
of their closeness to Albany also gave them a military advantage over their
Indian rivals and even made their white neighbors uneasy. The Dutch au-

«

i

-l

thorities of New Netherlands had attempted to discourage the trade in
-—— firearms with the Indians to the extent of making it a cépital offense.
Favored as they were by geography and internal unity, the Confeder- S
——= acy tribes were destined to increase in power and in military importancc.
In the seventeenth century, the Confederacy destroyed, dispersed, or incor- !
N porated the Hurons, Petuns, Neutrals, Eries, and Susquehannocks. The
.: military successes of the Five Nations left them in a strategically strong
- position. They were thus able to play an immensely important role in the
 European power struggle. Even their neutrality in any specific conflict was *

significant, for it removed a potential menace from the frontiers of one or

the other contending European powers.3%

After the British colonies had raised the standard of revolt in 1776,

the Iroquois were subjected to intolerable pressures to choose sides. In so

choosing, they.tore their Confederacy apart. It was the tragic paradox of
- the Iroquois that they could no longer do without the presence of the white ---

man, but in that dependence lay the seeds of their destruction. .
e me e t_.'..A
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Chronological Chart of Pennsylvania Prehistory.

Culture Settlement and Subsistence Major Components and Distributions
Periods Dates Patterns Characteristic Artifacts West Central East
1550 Seasonally sedentary tribes; Cord-marked and/or incised North McFate Proto- Chance-Munsee
A.D. villages and hamlels (some decorated pottery; triangular Monongahela Susquehannock Kelso
stockaded villages); horticul-  projectile poinis; bow and Owasco Chance-Wyoming Owasco
Late ture, hunting and gathering. arrow; e¢lbow and vasiform Shenks Ferry
Woodland : Pipes; celts; various bone Kelso
tools and ornaments. Clemson’s Is.
Owasco
1000 South Monongahela Shenks Ferry Overpeck
A.D. Clemson's Is.
1000 Incipient tribal village life Diversification of cord- and North Mahoning Kipp Is. Bushkill
A.D. in western Pa., supported by net-impressed pottery; side-, Dilnted Point
Middle horticulture, hunting and corner-, and basal-notched Hopewell Peninsula
Woodland athering; bands in ecastern spearpoints; platform pipes; -
%z. livingg in scattered ham- elbow pipe:;p celus; gul:ieal Various local developments throughout
lets, practicing hunting and mound complexes. South W".llson Radford Abbott
500 gathering. Diluted Accokeek Cr.
B.C. Hopewell
300 Bands of family units living Interior-exterior cord-marked North Middlesex or Meadowood Meadowood
B.C. in scattered houscholds; per- pottery; plain flat-bottomed Local Adena Local Adena Middlesex
Early sistence of hunting and gath- vessels; side-notched and ex. Vari ool 4
Woodland ering, with a possible shift panded stemmed poinis; tu- rious local developments throughout
in some areas to semi-seden- bular stone pipes; adzes; bar South Local Adena Marcey Cr. Marcey Cr.
1000 tary setdement due to a weights; birdstones; gorgets. Half-Moon Half-Moon
B.C. more stable economic base.
800 Far ranging bands of bunt- Fishtail and broad spear- North Ashtabula Orient-like Orient
B.C. ers and gatherers, occupying points; soapstone cooking Susquehanna Susquehanna Perkiomen
temporary hamlets; heavy de-  vessels. Infiuence Lehigh
Transitjonal pendence onm riverine re- South Ashtabula Orient-like Orient
1800 sources. Susquechanna Susquchanna Perkiomen
BC. Influence Perkiomen Lehigh
1000 Bands of hunters and gath- Various spearpoint and knife North Laurentian Laurentian Laurentian
B.C. erers, following patterns of forms; grooved axes; adies; Lamoka Lamoka Piedmont
Archaic restricted scasonal wander- atlatl weights; pestles; mul- Proto-Laurentian Piedmont
ing. lers; choppers. Various local developments throughout
7000 South Proto-Laurentian Laurentian Laurentian
. B.C. Panhandle Piedmont Piedmont
Paleo- 10,000 Bands of nomadic hunters. Fluted points; scrapers; Clovis related culiures throughout;
Indlan B.C. knives; gravers, Enterline industry in central Pa.
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Willielm site within

MAP OF SOUTHEASTERN PENNSYLVANIA. The Shoop site is lo-
cated within the triple concentric circles near the left center of the map, and the

the double concentric circles,

Small crosses mark the

ap-

proximate locations where isclated fluted points have been found in this portion
of the State. Stream courses are marked by solid lines and only stremns which
were major Indian communication routes are drawn. Dotted lines represent the
ridge-crests of mountains more than a thousand feet above sea-level, The stream
courses and ridges developed on the local Appalachian series of folds are the
major geographic features of the arca.



THE DEILAWARE VAILLEY

LOCI OF FLUTED POINTS IN THE DELAWARE VALLEY. Tri-
angle near the Susquehanna River represents the Shoop site.
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AMERICAN INDIAN COOKING
SUNFLOWER SEED SOUP  (SERVES SIX)

“Y) 2 cuPS SHELLED SUNFLOWER SEEDS
| 3 ScALLIONS, WASHED AND SLICED (INCLUDING TOPS)
O cues WATER (N.E. WoobrLanos)
2 5.4 GRAM PACKRGES INSTANT CHICKEN BROTH
1 TEASPOON SALT

PLRCE ALL INGREDIANTS N A LARGE POT, SIMMER STIR OGAS|DNALLY,
COOK 40-4% MINS, SERVE HOT.

BAKED STUFFED SEA BASS (SERVES SiX)

1 3-4 PounD SER BASS, SPLIT AND CLEANED
1 cuP FINELY CHOPED MUSHROOMS .
2. TRBLESPOONS COOKING OfL (N.E.Woootanos)
1 cue cuopeep cHESTRUTS
1 SCRALLION, WASHED AND CHOPPED (INCLUDING Tofrs)
.4 cLove ERRLIC, PRELED AND CRUSHED
J 2. CUPS PREPARED POULTRY STVEFING
1 THaweo 10 0Z. CAN OF FROZEN SHRIMP OR OYSTER SOUP
1 teaseoon saut
1/8 vTemseoon FRESH GRDUNO PEPPER.
3/4 coe nePre ciber

= WASH THE FISH LIGHTLY INSIDE ANO OVUTSIDE WNIH R PRMP CLOTH AND
SPRINKLE WITH SALT,
SAUTE THE MUSHRDPOMS THE OlL UNTIL GOLDEN BRUWH, DRAIN,

- MIX TOGETHER THE MUSHROOMS, NUTS, SCRLLIOW, 6RRLIC, POYLTR.Y
STVERING, THRWED S0UP, SALT AND PEPPER, - STUFF THE FISH

= LAY THE HSH OW M LARGE SHEST oF HEAVY DUTT Foll , Wane
LEAVIBRG A SMALL VEWNT AT THE TOoP FOR BASTING

- DAKE FOoR 45 MINS, DASTE wiTW APPLE CIDER,



MEAT AND WILD RICE STEW (SERYES 6-3)

3% POUNDS DF STEW MEAT , CYUT INTOS BITE §I2E CUBES

2. QUARTS OF WATER

2 ONIONS, PEELED AND ®URRTERED ( PLnins Inoinns)
2 TEASCOONS SALT

1/2 vensroON FrESH GROVND PEPPER

1 Y2 cups wWILD RICE WASHED IN COLD WATER

- PLACE MEWT, WATER, ANO ONIONS IN A LARGE POT - SIMMER UNCOVERZD
POl 3 HOVRS OR UNTIL MEAT IS TENOER ,

= MIX IN THE SALT, PEPPER, ANO WILD RICE - COVER AND SiMMER 2.0 PIINS.

- UNCOYER, STIR AND COOK UNCOVERED FOR 20 MINS, DR UNTIL THG
RICE IS SOFT ANDMOST OF THE LIQUID ARSORBED,

(NOTE: ORIGINRL MEAT USED WAS VENISON)

BACON, EGGS, AND WILD ONIONS (SERVES 4)

5 SLICES BACON CUT INTO STRIPS

B e66s, LieHTLY BEATEN

/L ¢cUP MINCED SCHLLIONS OR CHAVES (PLring upipns)
1% tasLesPoons Mminced PRRSELEY

1./4 TEASPODN SALT

'/4 TEASPOON FRESH GROVND PEPPER

- BRROWN BACON IN LMRGE SKILLET

- ADPD EQ@GS, SCALLIONYT, PRRILEY, SALYT, 6 ANO PEPPER - SCK“MBLE
- SGRVE AT ONCE

WILD RICE JOHNY CAKES ( SERVES 2)

A cve wiLd RICE, WRSHED 1N COLD WATER
3 cues waTER

1. renspoon sauy (Prans Inorans)

5 TABLIGPOSHS WHITE CoRNMEAL
BROCOW DRIPEINTGS

- PLRSH LD 210G,

D O YUY OHE 95?0 T. O UTs
- ST g TIAE ) LGV THiTo s 4
L “1,{‘ oo Vi o
e THOTT IO PRLY E13 I
- TRl VIDAA OB ROoTY SR g 4

GETV MO 0. LoD
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BRUNSWICK STEW (SERVES |2-14)

1 5 pOUND cuickeN
WATER FOXL STEWING

BAY LEAVES, CRUMBLED

PEP PER CORNS (S.E.WoooLanes)
SPRIGS PRRSLEY

STALX CELERY

POTATOES, PEELED AND CVT INTO /2 INCH CVDES

LAREE ONIONS ,PEELED AND QURNTERED

10 02, PACKS FROZEN KENNEL C(ORN

10 01, PRCKS FROLEN BRATY LIMA BEANS

TABLE SPOONS SALT

1/4 1eAsPooN coARsELY GROVND PePPER

1/2 +easeoon orE®AND
PIWCE MALE

© TomaToES, WASHED, CORED AND QUAKTERED

~ PLRCE THE CHICKEN DRYLERVES, PEPPERCORNS , PARSLEY SPRIGS, ANO
CELERY STALK IN R LARGE POT. COVER WITH WATER .

- CoOK COVERED UNTIL CHKICEN SEPEGRWTES FRDI BDONES.

- REMOVE CHIWCKEN AND 3TICES FROM POT,

- RETVEN SMICIKEN (MEAT PNLY) To PoT,

- ADD REMAINING INGREDIANTS EXCEOT TOMATOGS, SIMMER UNTIL
TENDER,

- ADD TOMNPTOES, SITAMER

- SGWVE AT oNCe,

(NIOSI S IEGUN Ul SR ETRN) Bt

Poe conn
~ MAKE PoPCORY USING ConrN OW For POPPVEG
- SERNE WITH MAPLE SYRUP

(Nove - Trg omstmn. CUALKSR TRCKS)



NORTHEAST WOOPLANDS DUG-QUT CANOE

ToP SID¢ END

THE NORTHEWNST WOODDLRAND INDIANS MADE DUG-OUT CANOES WHERE
TREG BRARK WAS NOT AVRILADBLE. THE ONLY ARTIFACT OF THIS TYPE
POUND IN TRLT IS SHOWN ABRDVE. THIS CANOE , FOUND IN NEW
TeRSEY INTHE (930°'S, WAS I FEET LONG.,

THE FPIRST ODTET 1IN MAKING THE DUE:-0UT CANOE WAS TO FIND R TREE
LONG AND STRAIGHT ENOVGH FOIL THE PROTECT. AN OFFERING OF
TOPRCCO WAS GIWWVEN TO THE SPIRIT OF THE TREE EXPLRVINING HOW THE
TREG'S DEATH WOULD MERN LIFE AND HRPPINEGSS TO THE PEOPLE.

R FIRE WAS BUILT AROVND THE BASE OF THE TREE AND KEPT BURNING UNTIL
THE TREE CAME DOWN, R SECOND FIRE WRHS QUILT UNOER THE PELLED
TRUNK BT THE DISTANRCE DESIRED FOR THE CANOE'S DYGERLL LENGTH.

WITH THE TRUNK LENETH DETERMINED TRE CANOE WRS PUT ON WOODEN
HORSES, A SERNES OF FIRES WERE BUILT ALONG THE SIOE OF THE TRUNK.
THESE FINES DURNED DOWN INTO THE TRUNK. WITH STONE, WNDODEN, AND
TONE TOooLS THE DURNED WOOD WAS REMIVED MUKING THE INSIDE HOLLOW,

THE OUTER. SHRAPE OF THE CANDE WAS FORMGED 1N MUCH THE SAME WAY
USING FIRE AND THE TODPLS MENTIONED ABOVE,

WITH THE CANOE’'S COMPLETION IT BECAME A YVRALUED ADDITION TO THE
INDIAN’'S BELDNGINGS.

TEeCRUSE DF THE LENGTH OF TIME NECESSARY TO COMPLETE A DUG- OUT
CANOE AND THE FACT THAT THE NORTHEAST WOODLRND INDIANS SPENTYT
MOST OF THE SUMNTER MMOWNTHSI FISHING CANOE MAKING WRAS PROCADBLY
A WINTER ACTWITY,

INTHE LANGVRGEZ OF THE DELRAWRARE INDIEND THE WORD FOR CARNDE
1S mMoo‘HooL.,




Y LTERY 1LDTAN LOXE EVENT A
“ne following questicns are taken from the Indian Lore Meritbadge book,

unless indicated by #*...

':-ﬁj llow many tribes were ‘there in the Zastern Algonquians? M

. ¥Which tribe does not belong to the MUSKCGLANS?
A&, Creek, B. Seminole,@ Cherokee, D. Chickasaw, E. Choctaw

b True - The BDlackfoot Indians were not a nomadic tribe,
!i. l“atch the tribe to the Culture:

Tribe Culture

A1, Hopi A. Pueblo “eople

B2, Havajo 3. The Nomads

S 3. Pima C. Peaceful corngrowers

AL, Zuni

85, Apache

. lame that item: /—5\ )
A Blackfoot &45“3? travols -
2 S

£. The following tribes are originally from what state?
Tribe State ' RN
Massachuset _MASS, T
Pawnee __HN&B.
“lankashaw  _ ™icH.
Timugquanan _ Fuw,
Acoma N MEK
~_ ¢hat does the word mean?
3 Sagamore CHIER
Sachem CLRN LEADER
Sun __KiNG
Kivas CLYBHOUSE
Neguend VARNGE SKI&T I i
© f, Wnat does this Indian ovicutre writing symbol mean? %} _:/QUWW%{%
?. what region is this? ity @_RW Y
el B f

-\g‘j

10, “ho was this indian?
Wi

Bt
EL




MYSTERY INDIAN LORE EVENT :#2

TOTN T e e
B B

e following questions are taken from the Indian Lore Meritbadge bookx,

l\)uless indicated by 1“«..I.'
1. ’n what year did the Tuscaroro join the Iroquois League of Nations? 1713
“. which material was not listed as Héing used by the 3Southeasterners to Duild nouzss
A. reeds, B. grass, C. cane, D. bark,@ leather
se irue — A travois was first culled by horses.
. Match the tribe to the Culture:

Tribe Culture
A 1, Washo 4. Creat ZBasin
A 2. Mono B. Plateau
A 3, Shoshone
B li. Flathead
"BS, wWalla Walla

Y. ame that item:

s N W&' forked stick hogan.
)

6. The following tribes are originally from what state?

Tribe State
I1linois T Ll
Delaware H.T.
Kiowa TewAS
Jie YTANW
Wfichita OKkLA.
: } .nat dogs the word mean?
e PO0WWOW METTING
Travois N FRAME
Xachina BACESTOR SPIRTT
bentalium SHUell. Mougy
2ot lateh . HUkE PRETY o
S
8. .hat does this Indian picture writing symbol mean? %%

S evkbwadht |

J. . hat region 1s this?

. ; L L N
P e was Lhilo imi,mn.’i;;;g'

Fil e W Ay
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MYSTERY INDIAN LORE EVENT /3

n following questions are taken from the Indisn Lore Meritbadge boolk, 1980 nrinitin-,

unless indicated by +#,,...
. what clothing did Irogquois women wear in the summer? J(IW-\M/W SoYoceasing,

2. Give the names of the people responsible for training all the boys in the Southeaster:

cultures,
@ Clan Elders, B, Family members, C, Manitou, D, Medicine Men, E., Big chief
3, False - 'lh:z!a_ feathered war bonnets were worn for festive occasions in the *laines
cultures, .

. ¥atch the tribe to the culture:

“ribe Culture
C “iwok A, Yuman
< Pomo B, Southern California
A Mohave C. Central California
ATuma .
B Jerrano
Y. vame that item¥
A ’kwvw silver necklace,
5, The following tribes are originally from what sta‘te"
Tribe State
Miami Tl
Seminole PL®,
Zusquehanna  a.
Hattacony N OB,
Lenape M.
7. what does the word mean?
samnum T ONEY
Shaman MEDICINEMBN
“ickiup _HOME
‘qtol Stick DICE &Ghwmg
Panoose nany
© . that does this Indian picture writ symbol ‘/qn"“%ﬁ Q; San ’::-
- A=

. { !
.anat region is tm_s" /ﬁ\q @g‘w S?‘i (a) E:;’;,gw‘%ﬂ%?}’vg

Ve Wno wag this indian?

% o i % ,f*.4! "\ Ji B
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THE FOLLOWING QUESTIONS ARE TAKEN FROM THE [NDIAN LORE MERITBADGE
BOOK, 1930 PRINTING, UNLESS INDICATED BY # .....,

.. NANE THE GREAT SPIRIT OF THE EASTERN & WESTERN ALGONQUIANS m“‘“'db“‘-

2. NAME THE BIGGEST CEREMONY OF ALL FOR THE SOUTHEAST INDIPNS:
A.WEDDING , B, SHAMAN,(C) 8REENM CORN, D. WAILING , §. MANHOOD

7.JRUT)FALSE - PLWINS INDIAN WOMEN SEWED WITH SINEW,
4. MATCH THE TRIBE TO THE CYLTURE:

ATRIBE CULTURE

ATLING T A. MARITIME -
ATSIMSHIAN B. RIVER 3 BAY FTR
ABELLA COOLR e =

AHRIDA Yo

AKWAKIUT L :/’;4 e
5. NAME THRT ITEM: iﬁffﬁm i

FICER SANDALS.

C. THE FOLLOWING TRIGES WERE ORIMNALLY FROM WHRT STATE?
TRIBRE STATE
NARRAGANSET R.L.
WACO Tex .
MON O Cauie.
SHRWNG € K.
PENORSC O Maine

7. WHAT DOES THE W oab MmEAR?

MOCUCKS CONTRINER
coue BRAVE ©Bey
HOGAN Homne

KN OWER vammmw

TEEPEE Housk —

B WHRT DOES THIS INBIAN PICTURE WRITING SYmMBOoL MmERNT?
25 Qomjen ¥ Ciom
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THE FOLLOW NG QUESTIONS ARE TAKEN PROM THE INDIAN ORE MERITRBRADEE BOOK,
1950 PRINTING, UNLESS INDICARTED BY ¥ ........

ks

OF EXCITEMENT,

2. THE 1WDIGNS IN THE CAROLINAS DID NOT ¢0TO WAR FOR WHICH RERASONT

A.PRESTI6E, B.PERSONAL GLORY, C. SLAVES, D, REVEN 6€ ,(E) FISHING RIGHTS

3. TRYE (FPLSE)- THE TOBRCCO SOCIETY BELONGS TO THE SOUIX NATION.

L THE WEs;enN RLEGONQUIANG PREPRARED FOR WRR AT SRTHERINGS BETEN CALLED

4, MRTCH THE TRIGE WITH THE CULTURE
© TRIGSG CULTURE '
B MOHAWK A. ALGONQUIRAN
A PENOBRSCOT BIROQUODIS
B SENECA
0 OTTAWA,
B ONONDAGR
5. NAME THAT ITEM:
A WooneN _Noothe HERDDRESS MALK.
G. THE FOLLOWING TRIZES WERE ORIGINALLY FROM WHRY STATE
TRIGE STATE
IROQUOIS NX.
ERIE PA.
COMmPpNCHE e,
_ KANSAS Korennon
7 CARRIZDO T A,
7 WHAT DOES THE WORD MEAN?
TRAVOILS N Froseens
ORENDR N\aﬁi&-—\g‘ %&}—
PUEBL®D ey
KIAHA J\mm
SUN me% /*"““3“ g
8 WURT DOES THIS INPIAN PICTURE WRITING SymmeL Mean7t X X W‘W\@
9. WHAT REGIOM 15 THIS ?

- & NLE.WNoxllonda

§‘h...
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Author’s Statement. .

The reluctancy of the Indian to give the
world a full view of his religion and faith is,
perhaps, the chief reason why he is greatly
misunderstood. He holdsthese things so sacred
that he will say but little about them outside
of liis place of worship, and less to one not of
his own blood. :

Were it not for the fact that the blood of my
race is fast disappearing, and that if these
things are not recorded now, they may be lost
forever, and for the further reason that I believe
they are worthy of careful consideration, I
would not attempt to write this book.

The Delaware Indians have kept no written
records, but have from time immemorial trained
certain young men as teachers, who are to suc-
ceed the older men as they die, and at the an-
nual meetings these young men assist in
conducting the ceremonies, and finally take
their places as leaders themselves.

I have been collecting the data for this book
for a number of years. I have talked with
niany of the old people, who are now dead, and
have had some of them review my manuscript-
I have attended their meetings, and have taken
notes while they were going on, and, try as
hard as I may, I feel that T can not do them
justice in my effort to translate their orations
and songs, for it is almost impossible for me
to find words in the English language to con-
vey to you the beantiful thoughts our orators
express 11 thelr native tongue.

,



One ol our teachers of this faith, after heing
persuaded to assist me in this work, said: “Yes,
I will lielp, because I am afraid there are so
few of us that our meetings will soon be a
thing of the past. Our people are becoming
too much:like the white men now; interested
in making money, so much so, that even
brothers and sisters today do not take as much
interest in each other as members of different
clans did years ago. This is the result of the
teaching of tlie white man, which appeals more
to the selfish iuterest of the individual, and
suits many of our young pcople better. In
following the white man’s faith you can do as
you please until you are ready to die, then, by
repenting, can escape all responsibility for your
acts, and go to Heaven without any efforts of
- your own. According to our faith you must
follow the dictates of your guardian spirit, or
conscience, which is the connecting link with
the Great Spirit, and thus improve yourself in
each splere you pass through until you have
finally reached the Happy Hunting Ground,
and have in some manner merited a reward
yourself.”

There are now living in the Cherokee Nation
about 1,150 Delaware Indians. Perhaps two-
thirds of them can read and write. About 200
are full bloods, one-half of whom adhére to the
old faith, while about omne-third of the tribe
profess the Chiristian faith; which to me is a
most remarkable thing, considering the mas-
sacre of the Christian Indians in Gnadenhut-
ten, Pa., and Gmnadenhutten, Ohio, and the
further persecution of them after that, at the
hands of the race who taught them that faith.

At some future time I may attempt to pub-
lish the twelve opening orations, and as many
of the others as I can obtain.



THANKSGIVING DANCE.

Traditions of our people as far back as the
memories of our tribe are that we always had a
Thanksgiving Dance. That many, many
generations ago we came from a far-off country
in the northwest; came across aland of ice and
snow, until we reached the Great Fish River,
or Mississippi River, where we found many
people living in that valley who fiercely op-
posed our progress, but, after a long war, we
completely overcame them, and proceeded on
our journey until we finally settled in that
country watered by the Susquehanna and the
Delaware Rivers, our territory extending from
the mountains to the tide water. Here all the
Algonquin Tribes lived near them, and they
became powerful and rich, so much so that
they forgot to give thanks to the Great Spirit.

About that time there was a great famine or
drouth. Following this great earthquakes
came, rivers went dry, streams and springs
started up in places where water had scarcely
beenn scen before. Mountains came and dis-
appeared and great fear prevailed among the
people.

About this time there came to the head chief,
or sachem, of the Delawares a little boy, who
told the chief that his people hiad treated him
very badly; that they would make him do more
work than lie was able to do and would glve
him but little to eat; that he had felt very
badly about the way 71@ was treated, but had puL
up with it. Finally, one day lis l)eoph told him
to go out and gather some wild sweet potatoas
which were considered a great delic acy. Ug
went, and, to show that he was industrious, and
thinking to geta little praise, or if not that, at



Jeast. to eseape blame by bringing home «
bountiful supply, he worked hard and got all
he could carry.

He reached lhome as early as possible, and
his people put the potatoes on to cook in a
large kettle at noon. They cooked thein until
the evening star went down, but before this
time they made tle little boy go to bed with-
out any supper. After he had been in bed some
time they began to eat the potatoes and other
food. They called the boy, and he answered,
and jumped quickly from the bed, thinking he
was invited to take part in the feast. He was
only abused, however, called a glutton and told
to go away. So, heart-broken and in despair,
he left the house and wandered aimlessly until
he was utterly exhausted. He then went to
sleep. Before this he was moaning to himself
over lis unfortunate lot. He cried out to the
Great Spirit to give him relief. He began his
supplication with O-0o and heard twelve voices
with the same sound. , »

When he went to sleep there came to him a
man with his face painted red, and as he
emerged from the darkness ouly half of his
face showed. This man talked to him and
told of the great things tliere were in the
world beyond; that his people were wicked,
not only his own family but all his tribe;
that they had forgotten the Great Spirit, which
was the reason why the earthquakes and other
trouble had been visited upon them, and that
more would follow, if they did not repent. The
boy asked why he licard twelve voices answer his
prayer, and the spirit to whom he was talking
replied that he would have to pass through
twelve worlds or spheres before he could get to
the home of the Great Spirit; that in each
sphere there was a Maunitou ruling, and that no
prayer could reach the Great Spirit that did
not come through the twelve spleres; that his
cry had reached the first, who transmitted it
to the second, and lie in turn to the third, aud
so on until the twelfth delivered it to the Great
Spirit himself.
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1le was told to go to the head chief or sachem
and Lell bim (hat the people should returu
thanks each autumn to the Great Spirit, and
when the people all met he should say that the
Great Spirit sent him to talk to them; that he
was a medicine man, made so this night; that
lie had received the gift of the Great Medicine
from the Great Spirit himself. He was to tell
the people they should never be discouraged
when trials and tribulations came to them, for
it was under those circumstances, and when in
that conditior, that the Great Spirit took com-
passion upon mortals, and made them superior
and possessed of great influence over their
fellow men; that none of the tribe had gone
through as great trials as he had.

The chief or sachem called the people
together,and renewed the Thanksgiving Dance
of the Delawares. The little boy told what he
had seen, Hetold them that they were to pre-
pare a long, large house, and inside this house
were to be twelve posts, each with a face carved
on it, half the face to be painted red and the
other half black, There sliould also be a center
post with four faces carved on it. These posts
were to represent the twelve Manitous  who
guarded the twelve splieres through which the
people should pass to reach the Happy Hunt-
ing Ground. 'The center post represented the
Great Spirit, who saw and knew all things.

Every year after that they were to return
thanks to the Great Spirit in the time of the
antumn full moon, when nature had painted
the forest in brilliant hues and the harvest
was over. ‘The dance was to last twelve days,
which was the time it would take the twelve
Manitous to couvey their thanks and prayers
to the Great Spirit.

% All the people are to enter at the east and
retire the same way, When they come in they
are to pass to the right of the fire and each
clan takes its place, sitting on the ground
(skins or robes are thrown down for them to
sit on) 1ext to the wall.
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T'he Turtle clan on the soutly, the Turkey on
the west, and the Wolf on the northy and, in no
case, shall any one pass between the center
post and the east door, but must go around the
center post to go to the north side of the dance
house. The medicine man shall lead the
dance, A tortoise shell, dried and polished,
and containing several pebbles, is to be placed
in the southeast corner, near the door, in front
of the first person, known as the orator. If he
has anything to say, he will take the shell and
rattle it, and an answer shall come from the
south of the dance house from the singers who
hit on a dry deer hide. Then the parties wiio
had the tortoise shell shall make a talk to the
people, and thank the Great Spirit for their
blessings, and then proceed to dance, going to
the right and around the fire, followed by all
who wished to dance, and, finally, coming to
the center post, stop there. All the people shall
shake hands with him, and return to their seats.
Then the shell should be passed to the mext
person, who shall either pass it on or rattle it, as
e chooses. They shall have a doorkeeper and
a leader, and twelve oshkesh to sweep the
ground with turkey wings, make fires, and
serve as messengers. The ashes should always
be taken out of the west door. In front of the
cast door, outside, slhould be a high pole, on
which veuison should hang., The oshkosh
shall distribute food among the people. The
officers and oshkosh are to be paid in wampum
for their services. In 1o case shall they allow
a dog to enter the dance house, and no one
should laugh inside or in any way be rude.
The orators repeat the traditions, but each
party is allowed to speak and tell his dream or
give advice. Every oune has a guardian spirit.
Sowmetinles representations of it conie in the
form of some bird, animal, or anything; at
times we see it in dreaws, and at other times
by impression; and it tells us what to do or
what will happen, ete. The guardian spirit is
sentfromthe Great Spirit. Itisthe inward voice.



The last thing, when the dance is over, all
the people are to go out and stand in a line
east and west, with their faces south, and bow
down and thank the Great Spirit, and then go
homie.

Some of the Delaware Indians still keep up
this dance, but the dance house is not so large
as it used to be, and the attendance now is not
more than one hundred. Any Indian of any

tribe can participate in the dance.

At the dance all who take part repeat what the
leader says, both the song und the exlortationn.
The leader often repeats the story of the little
boy, comparing our trials to that of the little
boy who had met with disappointments, but tell-
ing that after a while the Great Spirit sent him
gifts, by which he was enabled to overcome
these disappointments, or be strong enough to
bear them,

Somnetimes in their dreams or visions they
see men, sometimes birds or animals, and in
telling of them they do not say they had a
dream, but say: “There came to me this,” etc.

These dreams and impressions are sometimes
used as illustrations by the orator before repeat-
ing the orations that have been handed down
from memory. There are quite a number of
these orations. On thefollowing pages are some
expressed as nearly as can well be translated.

The historical or opening oration gives one
a fair idea of what their faith is. Each night
the orations are different, and each night
several dauces take place; and preceding the
dance will be an oration of instructions, an
oration of thanks, an oration of praise and
encouragement, or an address in which the
speaker gives his impressions, and speaks
generally for the good of the assembly.

Before the dance closes each night hominy
is passed around, and all partake of it and say:
“For this we are thankful.”



SONG OF THANKSGIVING DANCE.
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There are many songs they sing at this
dance, and the following is the English trans-
lation of the words with music above :* -

““There’s a highway over there,
There's a highway over there,
Flowing fast towards us,
Flowing fast towards us,
Calling to the Delawares,
Calling to the Delawares.”’

*This song refers to the Milky Way, which is supposed to
be the road to ihe Happy Hunting Ground,
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HISTORICAL OR OPENING ORATION

OF THE

THANKSGIVING DANCE OF THE

DELAWARES.

Long before our greatgrandfathers
Heard the story I now tell you,

We were ofice a nation great,

Who from out the west of north came
Tlhirough a land of ice and snow,
Came unto the great fish river,
Where fierce warriors there did meet us
Aud quite vainly did oppose us,

In the course we did pursue.

When at last we settled firmly,

In a country rich with game,

Aud hegan to grow and prosper,

We forgot then to be grateful

For the blessings that came to us.

Then there was a little boy,

Who with sorrow deep was burdened;
Flbr his father and his mother
From this life had both departed.
He with strangers was then living,
Who abused him without mercy;
‘I—ie was forced to many hardships,
And with hunger did he suffer.
But the Manitou wlio rules us
With compassion looked upon him,
And at night lie came unto him,

" For lie hieard his cry of sorrow.

Thus the Manitou spoke to him,

To the chicftain of the nation,

Do proceed wheil comes the morning;
Say to him that I have called you

For my people, the Lenape;

And unless they harken to me,

Mighty earthiquakes will I send them—
Then will follow other troubles

Fast to make then feel their weakness,

Say to them to build a long house,
Lengthwise from the east to westward,
And when the moon is bright in autumn,
All the clans should there assemble.
From the east door they shall enter,

To the right must they pass forward,
'Round the fire that’s in the center

Till the clans all take their places.
There shall be tweive oshkosh ready,
Six of men and six of women,

Who shall keep the fires burning

And the dust sweep from the dance ground,
They shall be paid well in wampum

For their service to the people.

As the oshkosh makes the fire,
With the fire sticks in his haud,
By the constant, tireless rubbing,
'Till the burning embers come,
So must we have so much friction
And must suffer so much pain,

T'hat our spirits glow more brightly,
By the test of each ordeal. :

When the clans are well assembled
On the south shall sit the singers;
On the north shall sit the speaker,
And a tortoise shell with pebbles
Shall be placed before the speaker.
He who feels it is his duty

To address his fellow creatures

And give thanks to the Great Spirit
May attract them with the rattle,
As from left to right it passes.

And when all are well assembled

They should send their thanks with pleasure
To the greatest of the spirits,

By the Manitou who greets him;

FFor twelve Manitous are ruling,

Oune in each sphere you must pass through
Kre you reach the great liereafter,

Where abides the Great, Great Spirit.



On the wall of the long dance house
Shall twelve faces there be carven,
And the post that's in the center
Carve four faces there upon it;

This reminds you as you see them
That e'en Mauitous look to him,
But the Spirit who is greater
Watches each and all together,

So to Him you must be thankful
For each blessing you're receiving;
And to Iim, when you'’re in trouble,
Send a cry of tribulation,

‘For, the best of all the greetings,
Said he this, ‘‘ they are my people.”
And if we will but remember

The Great Spirit hears our cry,

As with the right hand thus extended,
Twelve times call we forth Oh-o-0;
And no other message send Him,
Save a cry of sore distress.

Who would dare presunie to mention
To his Maker what is needed ?

What to you would be most pleasing,
May your brother greatly grieve.

Thus in singing, dance, and feasting,
For twelve nights and days assembled,
Show him you are glad and happy,
That you thus have been reluembered,
And are promised greater blessings

In the lives that come hereafter;

*Till at last you’ve reached the station
Where the Great Spirit abideth

And you'll liear the best of greetings,
‘“ Welconie here, you are my people.”’

You must always help each other

And respect the older people;

You must always teach your children
To be grateful to their Maker,

And to try always to please Him
Daily by their thoughts and actions;
That at last when they have passed through
All the lives that are before them,
They will fear not then to meet Him,
And will know that he will greet them
With the best of all the greetings,
““'Welcome here, you are my people.”’

Why should we have been created
If our existence here is ended ?

Why have we ambition here, then,
If no progress is beyond this?

Who is here contented fully,

Be his station high or low?

This to you should be convincing.
There is much we have to gather

In the life we now are living,

And much more to be accomnplished
In the lives that come hereafter,
E’er we pass the last divide,

And shall hear the best of greetings,
“ Welcome lhere, you are ny people,’’

There's no person who's so humble,
There’s no person who's so low,
But who yet may freely enter

In that chamber where now dwells
Those who speak to the Great Spirit;
But he long may go astray,

And in darkness may he wander,
"Til at last lie finds the way there.
Thus we are now here assembled

In obedience to the call,

While I now repeat the teachings
You have often heard before,

How to hear the best of greetings,

‘‘ Weicome here, you are my pegple.”’

On the twelfth day of the meeting,
Just before you do disband,

All shall march iu single file

To the eastward from the door,

.And when all are well outside
‘To the south mus* you look forth,

And while standing thus in line
Twelve times then with reverence bow
To acknowledge your dependence,

On the Spirit who is greatest,

Who, we’re promised, yet will greet us
With the best of all the greetings,

‘“ Welcoume here, you are my people.”’
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You should never shirk a danger,

VYou should never shun a duty;

But should always move with caution
And defend yourselves with vigor,
Your Creator hates a coward;

Your Creator hates a liar,

And he does not love a boaster

Or a person seeking quarrels.

If you follow well these teachings

All the nations will respect you,

And when you've passed the twelve divisions
That the future has hefore you,

And have reached the final station,
Where the past and where the future
Have been blended all together,

And where mystery can not baffle
Those who hear the best of greetings
From the greatest of the spirits,

‘“ Welcome here, you are my people,’’

There you'll move with perfect freedom,
Space and time no more a barrier,

And the distant starry highway

You will know and travel often,

Helping weaker kindred spirits

To the limit of the journey

'Till they reach the height of knowledge,
"Till they hear the best of greetings

By the greatest of the spirits,

' Welcome here, you are my people.”’

-
THANKSGIVING ORATION.

There's a Spirit of whose greatness

Far excels all other spirits,

Who neglects not e’en the smallest

Or the greatest of events; < '“\'a
Who ordained the starry highway, (m“-“

The sun, the moon, the earth, the sea,

And for His glory we’re created,

And for this we’'re very thankful,

There are Manitous who serve Him,
Ilach have duties of their own,

In the spheres they are controlling,
As the Great Spirit wills they should.,
But not the least of all their duties

Is to hear our humble cry,

And couvey it without waiting

To the Spirit who isigreatest,

And for this we're very thankful,

We’ve had chiefs and teacliers with us
Who were faithful, brave, and true,
And the lessons they have taught us
Our recorders oft’ repeat.

We have those who are inspired

And who tell us what they see,

And their teachings often cheer us,
And for this we're very thaukful,

We have warriors brave and skillful,
We have mothers igood and true,
Aund their Childl’&{] are attentive
And with reverence seek to learn,
By each example set before then,
That they, too, may be respected,
And for this we're very thankful,

We have wives who are devoted
Aud their husbands do adore them;
We have children born unto us,
Who with pride we look upon,
And who yet will make the nation
What it once has been before,

And for this we're very thankful.
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We have guardian spirits with us
Who, without our knowing guide us
Past much danger in our way,

Aud wlio often have enticed ug

To the pleasures that we find;

Of the voice that speaks within us
We may learn which is our-friend,
And for this we're very thankful.

We have friends that have departed

To the life to us unknown;

While we grieve much and we miss them,
Yet we know they are progressing,
Nearer to the final station,

Where their knowledge will be perfect
And their happiness cowmpleted,

And for this we're very thankful,

We belong unto a nation '

Which now shattered, wrecked, and severed,
Still belongs to the Great Spirit,

Who announces us His own,

Aud has pointed out a highway

We may travel to his realm,

And for this we're very thankful,

]
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EXALTING ORATION.

Forget not this where’er you travel,
Forget not this whate’er your danger,
Your heart may well be strong within you,
For you are of the Lenape;

For better still of all the greetings
Brought us by the good Manitou,

Said the spirit who is greatest,

‘‘’These are my people, the Lenape.”’

Tho' you meet with daily trials
And your burdens seem most heavy,
Great temptations may ensuare you,
- You may fail to do your duty.
But do children walk from child-birth?
Do not strong men even stumble ?
I.et no failure leave you doubting,
or you are of the Lenape.

If you sce a tribesman falter,

Fiven tho’ he’s much discouraged

And he seems to be unworthy

Of the help of even humans,

Turn not from him, don’t forsake him,
For the Spirit who is greatest

Looks upon us with compassion,

And has said this in his greeting,

‘‘ These are my people, the Lenape,”

Go and cheer your fallen comrade,
Tell him none can here be perfect;
If each life reflected to us,

All their errors and omiissions,

His may yet be far the brighter,
For he has hidden from us nothing,
And he yet may reach the station
Where we are to be made perfect,
In advance of those who shun him,
If he only will remember

That he’s of the Lenni Lenape.

When we think much of the future,
Of the mysteries that surround us,
Of the earth on which we're living,
Of ourselves as we are born,

Of ourselves as we are dying,

Then we must be truly happy

That the spirit who ordained tlis,
Has remembered us with greetings,
‘“ These are my people, the Lenape.’’

Let your spirit then be cheerful

And your efforts do not slacken,

To perform your daily duty;
Hearken to your guardian spirit,

As impressions it will give you,

You will know when it is speaking,
For vibrations come unto you,

From the greatest of the spirits,
Who has sent to us this greeting,

' These are my people, the Lenape.’”’
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THANKSGIVING

ORATION OF COLONEL JACKSON,

AT THE DANCE HOUSE,
NOVEMBER, 1903.

Thankful now I am we meet here tonight,
again to assemble as our forefathers worshiped,
as our grandfathers taught us what their
grandfathers taught, and, as I am impressed, is
the true way to worship. And each one must
feel in his own heart sincere, that our meeting
may be pleasing to Him who has made us. This
place is made sacred, and we must keep it pure,
that the blessings we’ve received may continue
to follow.

Many friends are missing who last season
were present, but with the Great Spirit their
spirits are roaming, and for this we’re thankful.

Many now are with us who enjoy many

blessings; children have been sent us to"

strengthen the mnation, and for this we're
thankful.

Qur crops have been gathered, our fields
have been fruitful; as winter approaches our
wants are supplied, and for this we're thankful.

When trials and tribulations on every side
confront us; when our hearts are most sad and
our spirits most heavy; when our homes were
threatened to be taken from us, we were told
in the east that great men befriend us, and for
this we're thankful.

While some yet were doubting, and others
were fearful, there came to our meeting true
friends of our people. Great men from the
cast who were known to be mighty, and who
pledged us their friendship, and for this we're
thankful.
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In tlie hearts of cvery one present, and in
the hearts of our children, Senator Quay and
Senator Clark will long be remembered, and
for this we're thankful.

And there comes to me now an impression
most certain that the Great Spirit smiles on
these true friends now with us, and in their
own hearts they will feel the reflection, the
greatest reward that can yet be granted, and
for this we’re thankful.
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The Indian's faith hath taught him
That beyond this life on earth,
A paradise is waiting
For those who prove their worth;
There a happy hunting ground
Abounds with fish and game,
And only those can enter
That do his faith proclaim,

The Moslem has a Heaven
Wliere maidens wait with glee,

With flowers and caresses
To deck him eternally.

- And in this blissful Heaven

Are harems set apart

For each one of the faithful
With inaidens true in heart.

The white man has a Heaven
For those who heed the laws,
And threatens with dire vengeance
All who deny his cause;
But to make Heav'n enticing,
His fellow men are told,
The very streets of Heaven
Are paved with bricks of gold.

*So each and every nation,
From every clime and zone,

Does picture out their Heaven
With visions of their own;

But all expect those pleasures
Their hearts do most desire,

And the less they are deserving
Their rewards will be the higher.

But I myself feel doubtful
As to what there may be,
Where space is without limit
And time eternity;
Where spheres without number,
Driven by a force unkown,
Explored by immortal spirits
Who knows, perhaps, our own,

THE VIEWS OF LIFE HEREAFTER.

Are we, then, here receiving,
While in this mortal life,
A kindergarten lesson
To prepare us for the strife;
Where chances will be boundless,
And pleasures all depend,
Upon how much we profit
By the lessons at this end ?

And when we cross the river

Where God’s judgment may decree,’

That we shall fill such places
As our values there shall be?

»

“And in the scale of justice

That is held by Him above,
Will there be virtue equal
To true brotherhood and love?
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THE SECRET OF THE EYES.

Of all the secrets I would know,
There’s none I'd prize so high,

As that which could be told to me
By friend’s or stranger’s eye;

But could they tell me, if they would,
The reason how and why,

There is an understanding shown
In glances of the eye?

Have we in other spheres or times
Lived, loved, and then grown cold,

And through the eyes do recognize
Acquaintance of the soul?

While though as strangers now we meet,"

We knew each other well,
And recognize that instantly
But when we can not tell.

Some strangers whom I meet at times
Have eyes that seem to say,

“I've known you always, even though
We've only met today.”’

While others whon I've always known,
And bound by friendship’s ties,

Do seem to ask me who I am,
When I look in their eyes.

~ And then we find some other eyes
Repulsive to our view,

While they are strangers to us, though,
We feel we know them, too;

And oft we hate them at first sight,
What can the reason be?

Have they wronged us in times gone by
And do this wrong we see?

And some we’ve known through all our lives,

Their eyes so questioning are.

Are they then seeking for a soul,
Now is some distant star?

And questioning all that come along,
That soul, where can it be?

Or waiting, sighing for the time
When it shall yet be free.

e e e Y

And when from bondage of this life,
At last it soars away,

Will this attraction draw it on
To where those spirits play,

That loved each other in this life
Or at some other time,

And will the meeting of them be
Their happiness sublime ?

Can you tell me the reason why
Some eyes responsive are

To some, while others in them see
A blank and vacant stare ?

Do our souls hold a secret, then,
They can not, will not, tell,

But can not hide from certain souls
That share it just as well?

>
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TO THE DELAWARE INDIANS.

I have traveled o’er the country that once was our
domain,

Saw the rivers and the mountains, the broad and
fertile plain,

Where the Indian chased the buffalo, the antelope,
and deer, ~

When the smoke from Indian wigwams arose from

_ far and near;

Saw the lovely Susquehanna, where our council fire
would burn,

And all the tribes and warriors would gather there to
learn

The wise teachings of our chieftains and their tra-
ditions old,

And to tell it to their children as to them it had been
told.



A PROPHECY.

Once, many thousand moons ago, to the dancing house
there came

All the tribes and warriors from the forest, hill, and
plain;

And while they were assembled there a young man
rose to say,

The Manitou had shown him in a vision on that day

From afar a huge canoe, with pinions spreading wide,

Coming o’er the waters from across the sunrise side;

And in that huge canoes were people strange of dress,

All were armed as warriors, though they peacefulness
professed. .

They told them of their God, ‘‘who came and died
for men,”’

Aund they were messengers from Him to save them
from their sin.

But first, they said, they must have land, and thus a
home prepare,

Then they would teach them truth, and Heiven with
them share.

The young man to the warriors old his vision further
told,

And prophesied that from that day these strangers
would grow bold;

That each would have a different creed to teach a
different tribe, o

And wheun one told another each would think the
otlher lied,

The young man for his people lamented loud and

' long; ”

He saw the friendship broken that always had been
stroug;

Dissension, war, and trouble, their happiness succeed,

Tribes rise against each other, their warriors die and
bleed. ’

At last, their faith all shattered, home, game, and
country gone,

Dejected, broken-hearted, he saw them westward
roam.

The Manitou was sorrowful that they should faith-
less be,

‘“‘And now where is the Heaven the stranger promised
thee? "’



THE COURSE OF EVENTS.

And some of the young warriors did live to see the day,

When across the sea from sunrise, with pinions flying
gay, )

Came great canoes with strangers who soon did boldly
land,

And with a friendly gesture, extended the glad right
hand.

Forgetful of the warning, they recelved them all as
friends,

And made the sacred pledges to share with them their
lands.

The Indians, true and faithful, their promise did fulfill,

And eager sought the teachings of the white man’s
God and will.

The white man gave his proimise, they would lead us
on to light,

Aund “in Heaven we'll be rewarded” they say, for
doing right;

For there the Bible teaches ‘‘our treasures we should
store;"’

“If our rights are there established, we need for
nothing more,

“And Christians will gladly show us the path the
pilgrims trod,

‘“That leads unto eternal joy in paradise with God.”’

So we gave close attention to their actions, one by one,

And this, as we have found it, is part that they have
-domne.

%)
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THE INDIANS’ VERSION.

They took with pious gratitude the land that was
our own,

They killed the buffalo and deer and drove us from
our home! :

Some of our people plead with them, our country to
retain,

While others did contest our rights with arms, but all
in vain,

With sorrow, grief, and suffering, we were forced at
last to go

From the graves of our forefathers to a land we did
not know.

But this was now guaranteed to us, ‘‘as long as water
shall run,”’

Yet on they pushed us, on and on toward the setting
sun! '

““And this will be the last move,’”’ they tell us, if
we go; .

‘‘You will hold the country this time as long as grass

’ shall grow,

‘‘For the good Great Father’s promise is a very sacred

pledge,

““‘And to all his children does he give the greatest
privilege;”’

That is, to all children he adopts from every race of
maun,

Except the rightful owners of this broad and bounteous
land! :

They must in meek submission bow unto the hand of ..
might,

To them the courts of law are barred, they can make
no legal fight!

And when the Indian to the white man makes com-
plaint about his land,

He is told with solemn gestures, ‘‘Seek the Govern-
ment—runot the mamn,

““He will be your good, great father and adopt you as
his child,

‘““He knows better what you need, and will protect
you all the while.”’

But the father was forgetful of his foster children’s -
care,

So the Indian, thus discouraged, finds relief not any-
where.

Will a nation for its actions have to pass the judgment
bar,

Or will God excuse the people, if the deeds the nation’s
are?



If the Tndian sceks the Government, there his griev-
ance to relate,

He must first obtain permission from those who rule
the State!

If his rights are there denied him and an attorney he
would seek,

He is sternly then reminded that he has no right to
speak!

‘‘For under section so and so, which guides your legal
niove,

““You see no attorney can appear for you, except if
we approve;

“‘And if, in our opinion, your claim does not adhere

‘“To the interests of the public, then your cause we
can not hear.”

““This is a Christian nation,”’ they oft’ with prxde
maintain,

And even on their money their faith they do proclaim.

And none can hold an office here in this Christian land,

Unless he believes in Heaven and the future state of

man.
In every town are churches, God’s word is everywhere,
E’en legislation, good or bad, begins each day witlr

prayer.

‘‘This is the home of freedom, where Justxce rules the
land!

‘‘And all (save Indian people) their rights may here
demand!"’

The forgigner from Europe’s shore, or the ignorant
African,

Has the right to sit in Congress’ halls and legislation
plan!

Turning the treaty records o er, in the first that comes
to view,

I see this gracious Government guaranteed these
rights to you,

Aund why you're treated as children, or ruled with an
iron hand,

Nor allowed to be politically free, is more tlmu I
understand,

Unless it be ‘‘in Heaven you are to find your treas-
ures dear,"”’

And your pious Christian teachers are to take ‘‘their
treasures’’ here.

When on the day of judgment,their recordsthere to see,

As God turns o’er the pages, who will the braver be?

For one is just a savage, his simple faith applies;

The other one, a white man, very highly civilized.

And should they be together long enough to treat,

Do you suppose the white man the Indian there would
clieat ?

Or if the chance is given when the judgment’s handed
down,

Would the white man take his Heaven or the Indians’
Huuting Ground?
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HIS PLEA.
Why should we be a separate people, the target of
_every man ? _
We, who owned this country once, should be right in
the van,
No one would objections raise, and surely Congress can
Declare all Indians vested with the rights of every man;
And grant us prompt permission to prove our every
claim,
And pay us the obligations the Government has made
in vain.
Then to our oppressors will we prove, who deny our
right to live,
That Indians will make good citizens, if to them a
chance you give. ’
Let the Indian have sonie duties, treat him as a
worthy man;
Give him a voice in the elections, give him title to
his land;
Give him place of trust and honor, let him feel this
yet his home;
Let him use his mind and muscle, let his actions be
his own;
Pay him what is justly due him, let your Government
be his, too, 5
He will battle with each problem just as faithfully as
you.
One who proves himself a warrior, and of danger
, knows no fear,
Surely can find ways to master each new problem that
draws near.




